
wmm'Th'' V, ; 




The original of this book is in 
the Cornell University Library. 

There are no known copyright restrictions in 
the United States on the use of the text. 



http://www.archive.org/details/cu31924022930204 



Cornell University Library 
BL 1445.T3V13 



Lectures on rellgipus topics / 




3 1924 022 930 204 «i....i 



LECTURES ON RELIGIOUS TOPICS- 
Dellverea by His Majesty, the King -of Slam 

to His 
•SCOUT SOLDIERS 
wJiicn in the Siamese language are called 
"WILD TIGERS" . 



Lectures on religious topics 
by His Majesty 
The King of Slam. 



First Lectur e. 

Tjellvered April 35,1914, 

TTliene lecturea were addressed to the soMlors and espec- 
ially to His Majesty's Scout soldiers Icnovm as the 'iJl3.C. Tigers. 
This series of lectures treats bf religion only, ) « 

It has been my wont* on Saturdays to spoai: in the way of ' 
jglvlng instruction. Having completed one series I shall nov/ speak 1 
of matters pertaining to the heart of tlie Wild Tiger, or the 
control of ones own heart. 

A soldier of any race or country must have a purpose in ^ .| 
order to Induce hra^ery. It is necessary that he should understand | 
why It is Importr.rit that life and flesh he saizrlflced. If he falls ' 
to understand this, though he he draggcc' forth, he may" run av/ay; 
btit under St andin-, the right and advantage of going to war, he will 
not desert. 

A right attitude of heart results from the realization . 
that one fights to defend his race, his religion and his Xing. 
He must have righteousness fixed in his heart. How then can a 
real love of race he fostcredl;' a love that malces one "willing to 
sacrlfl ce his life? 

It is unnatural that we should live alone; we are depend- 
entnone on another. It is natural, therefore that men should 
group together. For example, A and B hunt deer together in the 
same forest. B shoots a deer and is about to carry it away, 
whan A objects, saying that the deer was near him and should be 
his. They quarrel about it and A is worsted, and B proceeds to 
carry away his deer. Then A sees his folly and begs B to share 
th'^; deer vjIVj him. One 'v-^:^ in Ti-eri; th^ other cliot thn -ieer, 
V-r-.t they Ri^dld --^nre it -•as very proper rather t'-'^.n to au::rrel 
and Injure one another. It was as thou,;;h they should agree to 
work togsther for their living; and if one should violate the 
agreement, he should forfeit his portion. This is ^n apt illus- 
tration. 

Or consider the case of hunbanr?. c.nr\ \7ife. Do they live 
together merely for carnal pleasure? Are they not drawn togeth- 
er by love, and hence are willing to forsake the comforts of the 
childhood home? 

Two people can co-operate, only by mutual forbearance. 
This is the prime requisite virtue. Selfishness hinders co-oper- 
ation, -There must be regard for others. Love of self must not 
preclude love of others. Though husband and wife should disagree 



to the point of seelclnp; dlvource, they should halt and r ;m' mtoer 
former happiness and the Interests of tholr children, and deter- 
mine to continue their relations together. 

Being thus grouped in families, SGVjrel families hecoi'-ea 
community; and community life require c •forhearance and con(aic!er- 
ation for oth -rs and harmony among the memhers. This virtu© a- 
rises from necessity for it is evident that 'orderly life is better 
than grasping and discord. ITo one lilces a thief. We all agTfee 
that thelvlng Is evil; hence laws or moral precepts arise; and , 
teachers of righteousness arise. When' there are many teachers, 
differences of doctrine- arise, and each side contends that it is 
right and the other wrong. When it is found that agreement can 
not "be arrived at, a great teacher arises and considers the teach 
Ings of all and selects from them and the good is preserved for 
the Instruction SiB the community. 

These communities increase, and many great teachers ap- 
pear. Thus Buddha, Jesus an:! Mohamed became fne teschers of great 
communities' and their teachings are called religions. 

Religion is a guide post to show men the right way of 
act: on. All religjons are profitable, and we must a]l adhere to 
so:^e religion, for example, we Siamese are bom Buddhists but sere 
profess indepondeicce, or the right to thlnl: for thomsclves. 

Now, religion teaches that stealing Is not good; but A sy 
says it Is not good if one is caught but that otherwise it does n' 
not matter. The man who thinks thus is v/ithout. roligio:o an;' is 
of no use. Righteousness is not a thing to -be thou vht out e ach 
man by himself, but is the product of the thought of a thousand 
generations. It is not- the -Isdom of ary one man. Sush a man Is 
a mere boac^ter. 

of all religions, I have chosen Buddhism as the best, aii 
therefore I am a Buddhist. I undsrstand tiio Christian religion 
better than sore Europeans do; for when in Europe 1 was examlncd 
on it and recelvecl the highest grade. 

jjext Saturday I propose to explain Christianity and give 
my reasons for adherelng to Buddhism es the best religion. 

Second Lecture. 

in my former lecture I spoKe of the rise of religions, 
and the necessity for law and morality. I said that when nucli a 
nec33:;'ty '.vas felt, teachers arsbse; .many teachers with different 
views. Then there were" great divlsrims called Prom (?). 

Before the rise of the religions of our Lord Buddha, of 
Jesus and Mohammed, though these were the most noted of all, 
there were other more ancient religions, both in the East ana in 
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the West. It is a curious fnct that all of the great relJ,gloris 
orlglnat,ed In Asia, This continent- of ours was the "birthplace 
of p.ll roilgions. Buddhism, Christianity and Mohammedlsm all o" 
rlglnated in Asia. Many thlnK that Christianity originated iij 
Europe hut th^t is not true. . ' 

enoe to «88^jFtMlg »r?St'ril?agli* 'hHulTiTiTu'^''^ 
i^infit. In the course of its development, there are many ohpnges 
which the ordinary man does not imagine. I will speaK of the or- 
igen of the Buddhist rjllgion. 

We can not give accurate dates of the actual "beginning 
because no one In the' v/orld knows. In prehistoric times, there 
was a company of men called Aria, l.lodem scholars gay. that they 
lived in* tne red lands in the heart of' Asia, from Afghanistan to 
Thlt>et. These people migrated to a land Which they called 
Parthawas, now called Ifldla "by the Europeans. Com^^^d: '^'^f'rv, t^e r"^st 
they met a hlaov r*~'ce v^iich they cail'd Thasyu Wh'^'^ tlnry ruMiipri 
ari'^ enslaved. The word Thas (Siamese word for nlave) c^:re frr'n 
the narrF of this peop''e in India original]:/. Th^. Aryan can/^--^ 
tl" jse r^ecT'e "-n rna^e them, slnves, pmri tr. 3 v^-.rd ivas uncd to lecig- 
rate r< low order o:'"' s'lTves. 

Sue]-: tlicl: people seem to have "oeeri throughout ths -cfn^le 
world or at least throughout .Asia. In Slam there was such a race 
called Gnawpa. These people were foorij^^to "be worshipers of Nature 
i.e. of t:ie mountains, tros, .lui, moon*" and water. Why was this? 
Because "when they first attained to if.telllgcnce a'>DV3 f "bc^.^ts 
a-'rT were capai^le of '"r.lnving, they o"t.')3erv3cl tho various phenoraenao 
in the worl'l, tliey c mcludcl that there must "be some cause, ei""" er 
a god or a spirit, not lilce men, a producsr of wind, rain, moun- 
tains, etc. In order to secure the favor of the spirit, they 
offerea the spirit flesh to eat, h ;llevlng that the spirit would 
lilce whatever men liked. But as the flesh was not consume! wh'-;n 
quietly offered, it '■7a s cast into the fire to "be consumed "by the 
spirit, who dwel^ among men, as our am'bassadors dwell in Europe. 

The Aryan people were worshippers of the sun, which they 
called sivitara, and they brought this form of worship with them 
into Asia. They wer? an Intelligent peo pie and o"bserved that 
•vhere there w'=i.s sunshine and rain there was growth and "beauty. T 
The plants turned toward the sun reverently; so they reverenced 
the sun and called it Sivitara, and they reverenced the rain, or 
water which they called Waruna, and they reverenced him who was 
ahle to "bring these things to pass in the world, whom they called 
Indra; and they reverenced the one who had power to destroy the 
lives of men and of animals, whom they called Matcityu, or Yome. 
Thus originated the four guardians of the world, andthey offered 
sacrifices to these four wo mid guardians, which they called Lokya- 
"bal. The Aryans had rites for propitiating these Lo]<:y"bals "but the 
varied among themselves and mingled with them some of the rites 
of tht "black peoples. 
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Thuf arow tn« Branmln Astrology, afttr tn« rjiifj?^;. ®^ 
tnt Aryant and uiafyui comblntd; tn.y off«r«J animal iacrlfict*, 
aft.r cutting tn«lr tnroati or cutting tn«m ^o pi«c«i. 

I will tTUtly txplaln tnt Branmln ftllglon. ^i^lractori 
important prlnclpl. of Branmlnlfm U grateful Mrvlc. to ^•^•^JJJ**^' 
during tntlr llfo tlm«, and offorlngi to tn«m when d«ad, of ^l«»ft 
aUrt otnir food with ■incorlty, ag at our songkran and Lont atagonf, 
SSing'mtrl?*'nr*tnl'dipani5^'o?;«rvlng tn« Irolunrlttg, wnlcn arg mogt 

?l«aging to tng dopartod. it Ig not gtrangg tnat tnoy had gucn 
nougntg, for It Ig tng nattlrg of man to magnify wnat ng bgllgvgg. 

ing lagglnnlng -of any form of togllof Ig oaglly dgf Inod , 
^ut In timg, mucn drogg Ig Introducod, until tnc original Ig logt 
gignt of, and only tno drogg rgmalng. Jugt ag In tno Buddnigt 
rgllglon at tng prggont tlmg , many mgn gntgr tno prlogtnoodjugt 
•nougn to mumt>t* a fgw prayorg, and tninlc tnat Ig gufflclgnt. 
sucn men ggt only tng drogg. so wltn tno Branmln rtllglon, only 
tng drogg' romalngd. Any ono wltn but gnallow tnougnt could ^gcomg 
m. toacnor, tnoy wor* vx>ld' of ji]li. trutn. Prayor Ig a valuelogg 
mumblg, unlggg wo icnow tne trutn. 

MOion, Indggd, a man of meditation and real icnowledgg did 
appgcr , n« realized tnat an attenqpt to teacn would only arougc 
ridicule; go tney offered tnelr meanlnglegg prayerg. Tnege men 
were called Patcna]cpodl , men wno really isnew and undergtood, Dut 
did not communicate tnelr Icnowledge to otnerg. Tnere were many 
gucn; and wnen It wag geen tnat tnlg wag unprof Ita'blg , grgat teacn- 
erg aroge wno gelected tne trutn out of tne wordg of otnerg. 

mug aroge tne five Buddnag wno taugnt guccegglvgly, Tney 
taugnt wltn omnlgclencc, "but tne religion degenerated "becauge tne 
prlegtg were unlearned and doubtful even. In email matterg. so 
tne Buddnag aroge In gucx^eggion and finally came Gautama Buddna wnom 
we reverence today. All you wno nave read "Pnratom sompnot" will 
icnow wno- Gautama Buddna Ig wnom we reverence. But ipfk beg to re- 
mind you tnat ne wag a truly wonderful man of royal blrtn in a land 
wnere tnere wag tnen no great ruler. Tne gtrongegt ruled over tne 
otnerg. since tne world began, untold millions of year g ago, tnere 
nad been but twelve great World-rulerg . Evidently it wag not eagy 
to become a World-ruler, becauge gucn muAt poggees all vlrtueg , in 
ordgr to br wortny of tne aitlTrgiance of tne wnole world. Tne demi- 
godg and Branmlng propnegled tnat ne would certainly be a World- 
ruler or a Buddna. Hie royal fatner sirlgutotana, nice all fatnerg, 
did net wlgn nig gon to be devoted to reldtgion, but wlgned nim t^o 
become a great ruler, on wnoge merit ne mlgnt depend. Tnerefore 
nig fatner geugnt tovgnield nim from nig cniidnood, from anytning 
tnat we£ild cauge gadnegg, and gurreunded nim wltn every pleagure, 
until ne reacned tne age of fifteen, and ebtained Pimpan fer nig 
^een , and prepared nim palaceg for eacn of tne four geag^ng: ( not 
tnree g«agong ag we gay ) , and during eacn geagen ne went to tne ap- 
propriate palace, everywnere gurreunded wltn pleagureg, wltn men and 
■•men attendant g, wltn ne care but^ te eat and gleep. 

But', fortunately for ug, our Buddna wag an uncommon man, 
and wag not carried away wltn tne pleagureg by wnicn nig fatner 
gurreunded nim. He brelce out, ag it were from nig prigen, or brolce 
tne cerdg tnat bound nim. Her Knew tnat tnere nad already been twelve 
werld-rulerg , but only tnree Buddnag nad preceded nim. To obtain 
tne Buddnaneod would be more difficult and of more advantage to tne 
world^ tnan te beoftTnt a W orld-ruler, by many million-foM. Realizing 



thl», n« lift ni« palactj and In tn« gr«at r«nunciatlen cut all th« 
tlti tnat Taound nim, tnat nt mlgnt st«K tut way t« •■capt all forrow 
and might ttach u« ltli« way tf rlglit»«uin««s . Byid«ntly to D«comt 
a Buddlia Involved gr«at trouDlt, "but he wag a wondtrful man, differ- 
tnt from all •tntri. Going to tho varlou» toacnorg, tnoy wtr© found 
to dlffor In tnoir toacning, woro Doagtful of tnolr giylo, and would 
geelc to oxhltJlt tholr varloug attract long; g® our Lord Buddna found 
It. Ono wag llKoly to ylold to tno Influonco of one of tno two 
partloB Into which mon wore divided. One party was truly gincere, 
and geeing the sorrow In the world, retired t© the forests. These 
were called Rusl. 

such are without profit. some Inflict gelf-tiorture "beyond 
measure, such as causing the flnger-nallg to penetrate their hands. , 
This hag no valur. We who have trouble pity ourselves. When 111, 
we hope for a reward, and s© endure. This Is vain, and self-l^rture 
is fruitless. The other company holds that we should seelc pleasure 
only, and try to male© all things work to that end. 

The Buddha saw that one should eat only sufficient to sus- 
tain life, and should not eat for mere- pleasure, 9t lie down merely 
for pleasure, "but to rest the "body. Thus la revealed the Middle 
Bath. The Pour Truths will Tje considered laAer, so i merely mention 
them here. They are, I The recognition of sorrow, 2 Itg origin in 
desire, 3 Itg euro in order to Jiapplness, and 4, How to cure or 
escape it. 

When Buddha saw the truth, he cut cioar, yielding to none. 
Boasters were refut«d to their own confusibn, "because the Buddha 
spOke the truth. He gpoKe for our profit, tut the Diarathi B«ught 
their own profit. The Buddha may "be revered without incurring any 
dlgadvantage , truly accepting lii..: as the holy one. The Dirathi 
threaten to hreaK the neclcg of those who do not follow them, "but our 
Buddha did no.t so threaten. Nevertheless, more accept Buddhdsn 
than other religions. Why is this? Because they see that it is 
TDetter than other religions. 

Brahmins and the "blaclc races alike , if one does not "believe 
them, curse and call upon God or spirit or angel to hreak his neck. 
ours does not. 

As I have "before said, the reason why I am a Buddhist is 
because thr Christian and Mohamniedan religions call one/ an. eneny who 
does not relieve. They would coerce one. Christianity claims to 
he the word of Jehovah, and Mohammedanism, the word of All. They 
say that if one does not "believe he will descend into hell for a 
hundred thousand ages. But the word of our Buddha speaks of no 
punishment. Thus one can see which is the "best. 

When I was studying in Europe , I was asked why I was aT)le 
to learn the Christian religion so easily. I replied that it was l666i 
because I knew the Buddhist religion first, and that in essentials 
it did not in any way differ from Buddhism. Whatever was in Chris- 
tianity was in Buddhism. They differ Anly in unessentials, as when 
Christianity says that after a man has died and heen buried, an aneel 
will blow a trumpet for the resurrect ion— it is not believable 
What ever is cre^dlble in our religion, they have also. But Christ! 
anlty is good for one who elects to do as he pleases, for it teaches 
that when he has done wrong, ho can ask forgiveness. Not so with 
our religion. When one has done wrong, he can neither ask nor 
receive forgiveness. it is as when one has broken the lid of a cup 



he can ii«t r««t®re It good as It' was l)ef«r«. T]i«r«f«r« I say timt 
theirs can not c«mpar« wltli ours. Our religion is Dottor than 
Christianity, and I Tjoliovo that Jesus learned from Buddha the moral 
precepts that he taught. He taught the Jews, not the Europeans 
(then the Europeans were •barbarians ) , Just as ©ur Buddha taught the 
Brahmins of India. 

The heart of all religions is one and the same; namely, 
to cause men to do good. To so live as not to injure our neighbor, 
either by bodily force or by speach or from the heart. Such is 
the good man. 

It is difficult for an indivldxzal to tnow right and wrong. 
He needs^ the assistance of Rules. These are called religion. ^^^ 
we accept a religion, we should choose the best. Just as a mariner pp. 
should buy a good compass, as a compass shows the way. A religious 
teacher Is lUce a compass pointing the way- Whoever Is the, best 
teacher in the world, we should choose him and obey his word.^ 

You "Wild Tigers" should carefully consider in your own 
hearts, and secure the compass that points in the right direction, 
and will guide your barque OTor the sea of trouble to peacr, aroid-^- 
ing all danger. I am neither a god nor a great teacher, I am one 
of you Wild Tigers, and say what I thlnlc. I can not compell you 
to follow this teacher or that, you must consider and choose for 
yourselyes. Lllce the mariner, choose a good compass that will be 
of sure value" to you and yours. 

Third Lecture. 

Delivered May l6, 191^. 

TotLay I will continue tss^ remarlcs on the origin of religions, 
&c. 

In fact , if we consider it , each religion is suitable for 
the country where it is observed. For example. Buddhism is good 
for our country, as we ob^serve it, but not for China, therefore the 
Chinese have modified it, as held by the priests of China, Cambodia, 
&c. The same is true of other religions. The Europeans hold the 
Christian religion because it is suitable t© their country and their 
national characteristics. Therefore, to malce it clearer, I will 
spealc along historical lines. 

Of the three great religions , our Buddism originated first , 
therefore, I will spealc of it. When the Buddha was born and attained 
tio omniscience, the people of the middle Kingdom held a religion 
that we call Brahmiaism ( or astrology). Originally they had three 
holy boolcs5 called the Tripate; and afterwards a. fourth was added. 
The three original b^oolcs5 were really one. Their sacrificial fire 
rites were of three J:lnds; I The common fire in the house, used for 
the preparation of food; 2 Fire of the heavenly bodies. The sun- 
shine imparts heat, as does the fire; hence they said it was a Kind 
of fire, and science corroborates this, teaching that fire is from 
the sun; so their surmise was not so far wrong. They rightly held 
that' fire and the sun are identical. 3 The lightning, in spealcing 
of the lightning, please understand that it is one thing to speak of 
it as a divinity, but we spoalc of it in a new sense. in fact light- 
ning was known six thousand years ago, and was regarded as a wonder- 
ful divinity. 



in tnoat dooKs th« tnrt» klndf of aacrtd firt wtr* som«tlm«» 
■polcen of all togttntr, as tht dlrlnlty of the world, of tut ntartn, 
•nd of tnt air. Pralsts ir«rt off»r«d to all in a ftingl* iiynm. And 
•ometliMs tnty w«r« mtntloned separately. Plre iras extoled a« an 
angel, communicating t)etween men and the divinitiee.so they immed 
various things , causing smolce to rise as ai trleeraph line to heaven, 
sometimes they worshiped the sun alone, as I have said. The Brahmins 
were right in regarding it as fire , for there is no fire more intense 
than it. The sun is the original source of all fire; and we can draw 
fire from the sun with a Uurning glass. If we have a chill, sun- 
shine will cure it. If a room is chilly, open the door and let the 
sunshine in, and the chilliness will disappear. The tun Godi seemed 
most Important Deling a'ble to do many things; so they worshiped it 
more than all else. Hence the »un prayer callid "Sawltarn" &c. 
They extoled the sun Deity, as aisle to preserve the lives of men. 
Students of science will see that they were right. 

Now I will spealc at some length on the Brahmin religion, 
showing wherein it is wrong and wherein it is right. Men of that 
age were shallow thinners; therefore they "believed that the sun 
deity had special powers^. Now consider, what form the sun has in 
the world, or the fire. Let any one rise and say what is truly 
precious. we will surely say that there is no animal or other 
thing more pre clou s,}»tham man. Yet, though we consider oursrlVes 
l^retter than all oth^ animals, we can not compare with the sun. 
Therefore, the Brahmins:; to show their reverence, formed an image 
of the sun deity, lilce the human form, with hands and feet. Later 
they added four or five arms, to indicate his superiority to man. 
Then they made an image of the moon deity; then they made an image 
of the^^wlnd (deity), and they made various? other images^ Not only 
did the Brahmins do so, "but so did the Romans and the Egyptians', 
whose history goes l)ac]c five thousand years. 

These superhuman "beings called gods, being a little super- 
ior to men, could not De represented in the form of dogs, or other 
infrior animals^, so it was necessary that they should T>r represented 
in human form. afterwards the .Aryans considered that these deities 
as well as men must have had an origin; "but who was their father, or 
creat'or? They, "bering teachers, should T)e a'ble to give an answer. 
Therefore the Brahmins hrldi a council to decide what answer they 
should give; for they were relieved to t>e superhuman beings. It was 
asserted that when sacrifices were offered, the sun, moon, wind, &c. 
were' heard, as if »pealcing to the worshiper. 

The council's reply was that there was a God, whom the Brah- 
min* called Prohm, who was preexistent, "but antecedent to Prohm there 
was impersonal goodness or virtue in the world. This virtue was 
concentrated in the form of an egg which floated in space for a thoi- 
sand ages, and then burst revealing Prohm in the centre. The upper 
part of the Egg "became the heavens and the lower part, the earth. 
The God Prohm then created all things; in heaven and in earth. He 
produced the fire to consume all sin and demerit; then he produced 
the water to quench the fire; and the water moistened the earth. 
There were mountains and valleys. There were seeds producing plantd 
and then animal life appeared, and manlcind. Then a son of the sun ' 
deity "became god of the earth thenceforth. This is related in the 
Brahmin poetry which is reel tied in their annual water rites; but vou 
probaUly have not heard it, or have not noticed it. Therefore i 
relate it briefly here, because it is the heart of the Brahmin religion 
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Naturally the moremen read the more thoughtful they are. so Brah- 
mlnisia grew and Increased. 

It is the nature of religion that as It grow& dirlsiona 
appear. so there arose a division that held that Prohm was the 
only God, and held that what others rerered were Inferior helngs, 
not deities. This company was small. Most men held that when 
Prohm had finished the creation, he shared hla authority with the 
deities of the fire, water, wind, &c. 

Those who held Prohm to De the ojoly Godi could not remain 
m India, "but migrated towards the west. This agrees with the 
story In the Christian's Bihle. Thosp^who aclcnowledged hut one 
God were called Israel, which Is in fact the same as Aryan. Arya 
lEp derlred from thlssword, and the Arya are icnown to hare come from 
the '^ast, and to hare held that there was hut one God called Jehorah. 
They worshiped no other. They went westward to the land now icnown 
as Palestine. They dwelt in JUdea and were called Jews. These 
were no other than the Arya people. 

Other Brahmtns considered the monotheists as their enemies. 
The polytheists scornfully called them the one God worshipers, cuid 
this was true of the Jews. so monothelst has heen a term of re- 
proach to the present day. 

Now I will return to the consideration of the Brahmins who 
remained in India. India is a great country narlng many races and 
languages. As in China, there are memy dialects differing greatly. 
In the Buddha's time, India had many dirlsions, out of harmony with 
each other, «=>ach people he Her ing as they liked. 

When the Buddha was horn, it was in a Royal family, as we 
understand. He sought many teachers. He sought the truth that he 
might help men to escape sorrow, through escape from desire, and he 
promulgated his religion. As to the matter of teaching a religion, 
If it is not sultahle to the country, it can not succeed. We can 
not maJce men shut their eyes and accept it. Therefore, in the great 
wisdom of our Buddha, he righti;^ permitted all Who helieyed In the 
deities to retain their helief, as not Incttaasi stent with 'Buddhism. 
And indeed there is some truth in it , for the ]?oot of Buddhism which 
is the important thing, eren the rery heart of Buddhism, conslsta In 
purity of heart and Kindness to all. Therefore to show kindness to 
men or angels, or delttes la merit orloua. Hence when our Buddha, at* 
tained ta omniaclence , he said that it was not wrong for those who 
were acTCUS tome d to worship the deities, to continue so to do. 

As to the future or end of animal life, whether it shall he 
destroyed hy fire or hy water or what, our Lord taught that it was 
heyond human power to thihlc or see- Eren if the great Teacher should 
speak of these things^ in particular, no one could know- Though he 
should desire to teach concerning such things, there would he no one 
remalnine to see it. Though he should declare" that after death we 
go up to hearen or down to hell, after we die we would not know. 
Therefore he considered that we should all pursue the Nohle Parh in 
the present, to the utmost of our ahility, making ourselres pure and 
our hearts clean. By a good heart is meant one that is cleansed of 
all Jealously and unrighteousness, hy heart discipline. This must he 
held as an important principle of Buddhism; and it is equally true of 
the teachings of Jesus. It differs only in style and manner &^ appll- 

There are also many other principles. For example, The 
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BuddJia followed the BraJimln religion as far as possible. Whaterer 
was contrary to rlgjit conduct lie corrected; as the praetlee of icilling 
animals and offering tnelr flesh In sacrifice. He saw that there 
was great loss in this. The sacrifice either of Deast or human Ise- 
ings cost more suffering than happiness; so he taught that this rite 
should not he continued. 

Whoerer desires to malce great merit, as on his hirthday for 
example, should show a kind spirit of delirerance toward some animal 
that is used for food, Dy Trying it and setting it free, that it may 
prolong its life. aich merciful acts of delirerance are profitat)le 
to us also. As it is pleasing to the deities. He was rery wise 
in that he rerlTified the old rather than cast it all aside. There 
is much goofl in the old. Men Knew good amd eril many thousand 
generations ago. The Buddha Tunev this, and the fact that he taught 
in this way helped him to arold the Jealously of the Brahmin teachers, 
and escape persecution at their hands; and he icnew how to appease 
the rarious companies that heard: him. He always considered the 
company he was teaching, whether they were faithful hellerers, or to 
what extent they could understand. His teaching was suited to the 
understanding of child, woman, man ajid old age alilce. UnliKe other 
religions, his teaching was forced upon no one's heart. He always 
asied his hearers to consider what they had heard and when convinced, 
to act. This is more wonderful than anything in all the religions 
of the world. There has "been no teacher llKe him in any land. 

'if we compare Buddhism, Christianity and Moharnmedism, we 
ohserve, I. That Buddhism Originated first; 2. That Buddha was of 
Royal lineage-, and was accustomed to good food and a comfortahle "bed, 
and enjoyed every Kind of pleasure; hut he was aDle to leave it all. 
Whoever tjoasts? that he is a good strong man and does no evil, must 
"be a poor man not accustomed to luxuries; hence can well refrain from 
them. There is not much virtue in enduf ing hardship that one has 
heen accustomed to all his life. But it was not so with Buddha. 
He was unused to sorrow and poverty, yet he willingly endured them, 
even "beyond the experience of ordinary men. Such was not true of 
th©^' Teachers of other religions. 

Jesus was of lowly Mrth among a lowly people. He was of 
the^ merchant class, as rated hy the Brahiuins. He was a carpenter, 
of low rank even in the merchant class. When, as they say, he at- 
tained to Knowledge and the favor of God in heaven, they wrote a hooK 
telling a pitiful story of his sufferings in the wilderness. But 
In truth, it is as I said; he was of lowly origin: hence ours is bet- 
ter, i; 

As for Mohammed, he was of the common people, pure and sim- 
ple. After he had estahllshed his religion, then he attained to 
wealth and power; the very opposite from our Buddha. Mohammed was 
at first poor, then he established hla religion, then he hecame a 
great man in Arahla, and amassed much wealth. 

What worldly profit did our Buddha receive? He received 
hut one Kind of profit, as we are taught; i.e., the consciousness 
of having striven to the utmost to help us men to cross the great 
gulf; the gulf of evil and sorrow and desire. JUst as when one of 
our friends is in great trouhle, we who have means come to his relief 
and put him on hid feet again, then we feel the greatest possihle lov* 
go our Buddha must have had the Keenest pleasure in giving to manKind 
that wealth which surpasses all other wealth, a- share of which we hav^ 
inherited t he handed down to posterity to the utmost generation 
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THUS he recelred Tery great profit, Iseyona tliat of any otner great 
teacher In the world. More men adhere to Buddhism than to any 
other religion In the world? It was directly the opposite with 
Mohammed, who "became great and achlered happiness for hlmseliff alone 
and did not share It In the same way with others. 

Enough has ijeen said now for us to decide whom we shall 
reverence. We hare Intelligence to weigh erldence and decide who 
was the greatest teacher, who was "best and taught most. Our Buddha 
taught much. He was a teacher who appealed to the Intelligence of 
men, Jesus and Mohammed reserted to the marrelous to impress. their 
teachings. Jesus claimed to tje the son of jehOTah. Mohammed 
claimed that All appeared to him In a rlslon. As far as I can un- 
derstand, our Buddha was the only great teacher who did not find It 
necessary to resort to rarlous Iclnds of deception. The Buddha alone 
depended upon righteousness and truth. He spolce the truth as an 
ornament . Ttaim he differed frdm other teachers who put forth the 
claim that they were from God. Thus It appears that the Buddha 
was more righteous than all other teachers. Who of my hearers does 
not rererence an upright man? Do we not all? Such was the Buddha. 
SBiould he not therefore, hare more adherents than any other teacher? 
Please consider this well. If you are able to agree with me In my 
conclusions, I shall "be glad. If otherwise, let It De according to 
your own Judgement. 

A^ prorerD says , "Mang men of many minds " . All can not 
Dellere aliie; I only ask that now, and In the future you will 
listen respectfully to what I hare to say; not merely to show res- 
pect^ to me , but glre heed to the words I spealc , for they are Intended 
for the good of all. 

Fourth Lecture . 
Dellrered June 6, 191**-. 

Continuing the theme of my former lecture , I. will now com- 
pare the rarlous: rellgtoaB, Inj order to show ©nearly why IntellUigent 
WBn should adherr to Buddhism, rather thsui to other religions. 

All religions; lOfOtu great and emiall, imniUcate ai. tieUler in 
certain powerful "belngsj, who are capaJbie of eontrollng the world aa 
they wish. They- are called spirits ot' deities or God, or "by other 
names according to the Language of the people^ The things that 
are called Karmai, whether of merit or demerit , are things that per- 
tain to the deity- It is sufficient that I spealc only of the great 
religions;. 

I will spealc of the Christian religion, as we are more 
famlJliar with it; though our icnowledge of it is only superficial. 
The moBt of usj do not' icnow i%m sutstance and important points. The 
most of us merely regard it as the religion of the Europeans. it 
is not my purpose to instruct you in it , except to indicate salient 
paintft, such as their method; of propaigation, &c. 

Its origin was quite similar to that of Buddhism^; for before 
the "frirth of Jesus there was a religion in Judea, which we Know as 
the^ land of the Jews. I hare mentioned them before as "being real 
Brahmins^, the dirision that rererenced "but one God whom they called 
Jehorah. They sacrificed to their God, Jehorah, after the manner 
ofT some of the Brahmins, who worshiped one great God to whom they 
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gaye rarlouK names , aa ln«lra, Sec-,, Identical irltn Jehorah, who Had 
power to create, prffserye or destroy all tnings. All t&ls power was 
possessed lay one God, tnerefore tney worshiped him. Later men sac-^ 
riflded to the sun and moon and to Tarlou& hero«8 and deities. 

But the Jews worshiped 'but one God, and their manner of 
sacrificing was not different from that of the Brahmins; 1. e., they 
caught the animal and icllled It and roasted Its flesh, to cause Its 
fragrance to ascend to hearen; and It appears that human sacrifices 
were sometimes offered. 

In offering human sacrifices. It was held that there was 
nothing that men lore so much as their fellowmen, so they should 
offer tho God what they lored most. 

imong the Jews, as their history appears: In the Blhle, there 
was a class of men. called prophets, in Siamese called ifunl. These 
men claimed to speaJc according to the will of God, "be cause they of- 
fered many sacrifices, Inducing God to faror them more than others; 
therefore they claimed that they saw God, or that' God came down tor 
the place of their sacrifices, and that God told ^hem what to speaJc. 
There was. In particular, an Important person called Moses. The 
name appears In the Blhle as that of an Important personage who was 
respected "by the Jews; and not only "by the Jews^, hut l3y the people 
called Islam as well. Acct)rdlng ta their account, Moses went up 
to the top of a high mountain to sacrifice to GoiA; and there he ful- 
filled the rdite of meditation, which the Brahmins call ""bampen taha" 
in Which thr Karma hurnss up the erll and purifies the heart. 

When Moses had continued this for a long time, God appeared 
to him In Ylslhle form, and gare him the ten commandments:, as they 
are now held hy the Christians. This 3 decalogue Is rery good, and 
contains the most excellent moral teachlngss In the world. It Is 
appropriate that those who helleremln a great God^ should he Here 
that those werr his words, glren for the adrantage of us all. But 
Ifr we examine these tem commandments of Moses , we shall see that 
seTeral of them are of no rezy great importance. I shall show you 
which of them hare heart and suhstance. 1st. Thou shall not Iclll. 
2nd% Thou Shalt not steal. 3rd. Thou shalt not commit adultery. 
And eren the most childish among you will recognize the origin of 
these, that they "belong to our own religion. Whether spolicen hy God 
or not, they were already In our religion. 

There Is still another Iniportant one that forhlds the coy- 
etlng of the wife or the property of another. Our Buddha taught the 
duty of contentment, and the ancient astrologers taught the same. 
BTerythlng of Importance In the Christian religion Is also In our 
religion, as I said hefore. The commandments of Moses are Indeed 
Identical with those In our own religion. our Buddha taught that 
we should oDserrr them for our own profit, that we should them as 
rules of conduct* But they say they must ouey God, If not God must 
Ijrealc their neo]£«. 

This is enough. We can decide whether it Is hetter to fear 
the "breaXing of ones necK, or to fear the shaune of s;ln. Let it "be 
as each may thinJc hest;. 

As for thr moral' code of Moses, la English called the Moral 
Law, the ten commandments which he recelred and set up for the ohser- 
rance of all men, it appears on examination, that it is merely a 
summary of the sacred Uoot "Manuthamasart " , but whether Moses borrowed 
from Phra Manu or Phra Manu borrowed from Moses it is hard to judee 
For the Brahmins say that Phra Manu was Uorn many myriads of years aco 
It is. uncertain which was horn first. ' 
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Afl for myself, I understand that If there iraa such a man 
fas Moses , he must Jiaye teen a Bralmila who was familiar with the sa^ 
[©red writings, and so^went out to teach others, as there is little 
|(Elfference. 

2^ The entire BlTjle story Is rery readaDle, t)^ecause it 1» the 
Ihlstory of the Jewish people, showing their smccesses and failures 
and dirlsions. But the historians of the ancient peoplesi were usual- 
ly religious teachers^, as they were the only learned men. They noted 
what pertained to their religion, and matters of importance usually 
had a religious significance. Therefore the Bilale, which is indeed 
of great importance, is to De regarded as a history or mythology of 
the Jews. 

Many douTatful things are stated in it, Taut we can not ^)lame 
the Jews alone for that, laecause our northern history has much that 
is dlouDtful in it. For exampler, the Ktory of Phra Ruang drawing 
water w^ith » Daslcet, and the "baslcet diid not lealc. w« harr misunder- 
stood the ancient word "chalawm" , and hare not considered that it is 
really the same as the word "icaawm" , a ressel that can "be used tor 
drawing water. 9o werthought that Phra Ruang had miraculous powers. 

The Biisle is full of such stories. For example the story 
of Moses < flight from Egypt. He prayed to God to dry up the Red Sea, 
and it was dried up so that he could pass oyer, tut when his enemies, 
the Egyptians, followed, God caused the Red sea to return as "before, 
and Pharaoh's army was drowned. All this^was tQr the power of God who 
assisted Moses to cross the Red Sea and escape. 

As to this story I confess that if we teliere in God, we 
must teliere him to te^ great and tetter than we are. Is that not 
truer If tetter than we are, he must te Just; and telng merciful, 
he must show mercy to all. w-o created the Egyptians? God created 
them also, and Moses and the Jews were his chlldren.Why did God lore 
some and hate others? This is a most douttful story. SpeaJclng as 
a historical critic , one must say that Moses shrewdly chose as a 
cross lag place Where formerly there was a sandtar tetween Egypt and 
Palestine, where the Suez canal was dug not mawy years ago. so after 
the> manner of those slcilled in antiquities, we must conclude that 
Moses chose his time for crossing when the tide was out. Then Pha- 
ratWi's army attempted to follow, and irYiBn part way across the tide 
turned. They could not go tack as they were a great company, so they 
were all drowned in the water- some of you may question whether it 
would te possitle for the tide to rise so rapidly as to make ty^elr 
escape impossitle. If any of you are familiar with the sea at Bang- 
plasol, you will icnow that the tide comes in there faster than a man 
can run, and they say that when it is assisted ty the wind, it some- 
times comes in faster than a horse can run. so if they would attrl- 
tute Moses' escape to the low stage of the tide, it would not te won- 
derful. But to make it appear miraculous, they say that Moses prayed 
to God, and so was atle to cross. This is a sample of the^ many sto- 
ries of Moses filling the minds of the Jews. 

This rite of offering animal sacrifices , I teg to call a Brah- 
min rite. I can not refrain from the comparison, for whoerer would 
speak to God, must depend upon the Brahmins. No one could speak di- 
rectly to God. The Brahmins must intercede for all blessings occu 
pylng the office of mediator. It is as though we ask central 'to 
connect our telephone wire with God. we can not address him directiljv 
Thus the Brahmin is in the central office , and collects his toll for ' 
making connections: and his toll was hearier than that of the tele 



13. 

phtme c«»tral', for the latter Is under the control of the GOTernment, 
while the Brahmins collected what they pleased. 

When they had collected a great amount divfiBions> arose a^ 
mong them, and at last a man was torn whom we icnow Dy the name of 
Jesus. This Jesus arose to counteract the arerice of the Brahmins, 
or the Jewish priests, Just as our Lord Buddha arose to counteract 
then Brahmin rites in India. (Note: He seems to apply the term Brah- 
min to the Jewish prophets and priests , as well as to the Brahmins of 
India, considering them as haring the same origin). 

When Jesus was Dorn and came forth, he began his teaching 
isy selecting what was good in the religion of the Jews. He secured 
followers Taecause the people were rery weary of the religion of the 
Brahmins (priests). But at that time the land of the Jews had heen 
conquered "by the Romans, and w£is under a Roman gorernor; so as soon 
as Jesus appeared and had numerous^^^ followers, the priests in Jerusa- 
lem s«cretly reported to the Grorernor that he was an agitatot , and 
wouldi soon "become a rerolter. Already some were calling him th* 
King of the Jews. 

According to the Jewish writings, a dirinity was to appear 
who should te called the Mesiah. He should he the Lord of the Jews, 
sind should prepare the way for uniyersal quietness ajad peace, lilce 
our Phra Sriahn. 

The Roman gOTemor , after the manner of all goremors , or- 
dered that the agit^ator should he apprehended and placed on trial. 
He commanded the legal officers to prepare the court for the trial. 
Filiate was the name of the Judge in this case. When he had heard 
Jesus' defense, he Knew that Jesus was not an agitator or ordinary 
rehel, hut if he should "be acqiuitted, hisi followers would he emhold- 
ened. At that time the Jews, who still ohserred this old religion 
as taught hy Moses, were more numerous than the followers of Jesus. 
The most of the inhahitants of Jerusalem were adherents of the old 
religion. If he should not pass Judgement, it would displease the 
priests? and their followers. Therefore he gare Judgement in a man- 
ner to sare himself. He called for water to wash his hands, and 
said, "I wash iny hands of this matter, do as you please". When he 
had said this, immediately the priests led Jesus to the eourt of the 
high priest, iflio gare Judgement that Jesus was a dangerous enemy, a 
destroyer of religion, and condemned him to he heaten. until hlood 
flowed all orer his hody, in order to refute his claim to he the son 
of God. "I hare hruised his haclc with stripes;, I hare pressed a 
crown of thorns- on his head, causing his hlood to flow. Why did not 
God help him? Because the fellow is not- really God»s son." Then 
the High priest had Jesus crucified. 

This is a mode of punishment that prerains in some Asiaic 
countries. AS: among the^ Mons (Camhodlans) when highway rohhers, are 
caught, their chests are split open^ and they are exposed on crosses. 
Jesus was crucified in order to he exposed, for it was ordered that 
he he crucified along with handits. The custom was to hind the 
Tlctim to the cross until dead, hut in Jesus' case, that he might 
appear the more ricious, the High priest ordered that hoth his hands 
and feet should he nailed to the cross. When it was finished Jesus' 
disciples toolc his hoc3y down from the cross, and hurled it in kjhS> 
sepulcher that had heen prepared. Please understand^ that It was 
not a grave dug in the earth, lout was a care with a door. There 
they placed the hody, for it was rumored that he would rise aaiain so 
the Governor sent soldiers to guard the place. ' * ' 



Jesus was cirucined on Priaay.. jOn Moaday tne soldiers 
saw the door open, and one lilce an angel with a aword came out and 
drore tne soldiers away. The soldiers were afraid and fled. Je- 
sus came out and revealed Himself to his followers on tne snore of 
tne sea of Galilee, and He thus commaiided ais apostles: "Publish my 
rellglo* Heiicef orth , for I must return to Jiearen, Dy dlrlne command". 
When he had spoken thus, he disappeared. This Is what the Christians 
say. 

In tnis story you will see, as I hare said, tnat there is 
much that Is credllsle, "but some of it is doubtful. For example, 
the claim that Jesus was the son of God in hearen, and that Jesus 
died and rose again, and showed himself to his dlsKJlples and to the 
soldiers, ajid then disappeared. It requires explanation, "but as It 
Is an extensive subject, I will defer it;;! until another occasion, 
when I shall endeavor to show what is credible and what Is not, hop- 
ing tnat when, you have heard, you may be able to weigh the evidence 
lor yourselves, and so decide what you should accept or reject. You 
who have intelligence may see what is good and true. 

Fifth Lecture -, 
Delivered June 12, 1 91 if- . 

I will now continue the story of Jesus, begun in my lafet 
lecture. I shall not give it at great length, as there is no msc>- 
esslty, and books are available, so that any one may read it up. 
Your attention. is called only to important points, such as are credi- 
ble, or such as should enter at one ear and go out at the other. 

First, the point that Christians: regard as most important is 
that Jesus is the son. of God in heaven. lU may be speaking a little 
too stacongly to say that this is doubtful, but it isimisty(?), not 
yet clear in one's mind? We have no means of refuting their claim. 

I beg to quote from their Bible which they call the New Tes- 
tament, which Is- merely the story of Jesus. It is not:, an old story 
from the Bible (O.T.), but Is: a story composed by Matthew, beginning 
the story of Jesus, and Is called the book of Matthew. It gives the 
ehroncrlogy of Jesus., showing his. descend from liavld, beginning with 
Abraham who^had a son named Isaac,and so on down to Solomon the son 
of David. Then on to Joweph who was said to be the husband of Mary. 
This Jcseph, their book says , was in the line of descent , from Abraham 
tfo David fourteetti generations:, and from! iJavidi to the Babylonia* cap- 
tivity fourteen generations, and thence to the time tf Jesus fourteen 
generations;. 

Many of you have heard of Davids He was a person of ao 
consequence until he fought with a giants called Gallath. He was th© 
first man to use a prejected weapon, or we may say, he was the Imven- 
tior of the gun. But his weapon was not a. gun. In fact It was a 
stone plae«d in a. ssLlng and swung about the head. The cord on one 
side being released, the stone struck and klll»d the giant. After- 
ward David became a great king. His son »sj name was Soloman, who was 
a king of great reputation and Just, much like our Phra Ruang. 
What he spoke was heeded, for he was greatly revered. Both David 
and Solomon are also mentioned in the Koran. 
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Wfty did they determine to trace tne lineage of Jesus Dack 
to DaTld and Solomon? It was that he might Tse shown to belong to 
a! Royal family In Judea or Israel. 

As I said Tjefore , eren of Darld when he "became great It was 
necessary to say that he was descended from Graham, Decause he was 
a man of Importance In the Bltole. In the Koran he Is called iDrahlm 
or compared with the Brahmin religion, Abraham corresponded to Phra 
Manu, who was a great personage. 

They say that the ten sons of Alyraham separated suad went in 
different directions, and had their descendants; so that all men are 
counted as his descendants. When the history of Abraham is thus 
expressed, it Is not strange that they assert that Jesus was the son 
of At>raham and of Darld. But those who are disposed to faror Jesus 
will yet wonder how they could count through forty-two generations 
continuously. 

According to a. principle of historians in tracing such gen- 
ealogies, nothing should "be accepted that laclc;^ is good authority. 
In Matthew's chronology of the father of Jesus, it was necessary to 
glTe the lineage of Joseph, to show that he was a man of Importance 
£Uid of royal descent. But it is pertinent to ask, If Jesus was the 
son of God in Hgawlap must they show that he was connected with earth- 
ier royalty? God iJi hearen is greater than an earthly ]£:ing. If he 
was the son of God, why should they show that he was the son of Joseph 
and of A'braham? But apparently it was necessary so to declare. 
If it were no necessary, why should they do so? This is a point 
that needs consideration. Again on the same page of the tools, of 
Matthew, it is said that when Mary "became the wife of Joseph, "before 
they had "been together, Mary was found to "be pregnant, "By the Holy 
Ghost, which would prot)aT3ly be called Phra Chit (Holy spirit) in Sia- 
mese. Speaking after the manner of men, not religiously, Mary lired 
with Joseph, "but they had not yet had intercourse. Mary was preg- 
nant by the Holy Spirit. Her husband being an upright man, did not 
wish to put his wife to shame so decided to dirorce her secretly, 
but while he was considering the matter, an angel of God from hearen. 
came to him in a dream and said, "Joseph, son of Darld, be not in 
doubt about talcing Mary as your wife, for she is pregnant by the 
Holy Spirit". This is Matthew's explanation. 

In. this marrelous story of Jesus' birth, I whom the Chris- 
tians call an \mbelierer, must understand that it is not known who 
was the fatHer of Jesus. For it appears that Joseph was about to 
dirorce Mary, when the angel appeared in a dream, then Joseph knew 
that Mary was pregnant by the Holy Ghost. But this is marrelous, 
for the Holy spirit had no form. That He should be the husband of 
a woman is marrelous. If it can not be made clearer than this, I 
think it will be difficult to accept it. Therefore as to the claim 
that God in Hearen was his father, according to my understanding of 
history and antiquity, at the time that jesus was a child no one 
called him the son of God. But when he became a religious teacher, 
and had obtained a following, could the disciples be told that Jesus 
was aman without a father? As I beliere, Jesus was the son of Mary 
the wife of Joseph, but not the son of Joseph. if i were a disciple 
of Jesus, I would be forced to say that my teacher was the son of God 
lii hearen, Jujst as they were, to corer ngr shame. in this matter we 
can surely see their thoughts. And this rery story should cause us 
who are Buddhists to rejoice that our great Teacher had a father and 
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mother, his father ^)eing a king, and his mother a princess, and were 
of the lineage of Phra Manu, and were of good Dlrth and surroundings; 
nothing questionable, tmt well torn on t)Oth sides Doth father and 
mother Delng high Dorn. In this matter, though we shall not flap our 
wliigs nor Doast much, It Is our duty to recognize our adrantage. In 
a way. 

The teacher In whom we trust has nothing In his history or 
circumstances of which we need Tae ashamed, which must De concealed 
or explained. There Is no necessity to use our T)raln to T)olster up 
what our Intelligence will not accept as possl^ble. 

The story of Jesus' Dlrth alone, serres to show the nature 
of the religion as a whole. The first requisite of cairlslanlty to 
command our faith, Is what the Siamese call "phak dee" (rererence or 
respect); so that any one speaks of Jesus' pedigree, manner of tlrth, 
conduct, race, &c., all would De compelled to tellere Decause of 
rererence for Jesus. We are compelled to ijellere first that Jesus was 
the son of God In hearen, and must Tjellere that Mary the mother of 
Jesus was a rlrgln. Because t}efore she llred with Joseph she was 
pregnant "by the Holy Ghost, imtouched "by a. man, therefore she must 
be counted a rlrgln. Harlng the child Jesus already, she continued 
to ije a rlrgln as "before, l)ecause she had not yet had a hus"band. 

But when we conslder/^/i It, can a woman who has a child "be 
a rlrgln? It Is unTjelleraTale that she could "be according to the 
natural laws of the world. If we/are to "bellere this storythrough 
rererence for Jesus himself , It can only be by swallowing it down. 

Not only I whom Christians call sm unbellerar, "but eren 
Europeans can notf swallow It. A certain European has declared that 
he wishes to set aalde this whole story of Mary's rlrglnlty, that 
his rererence be not troo much tempted. The Pope forbade him, for 
he was a Catholic who made this declaration. He was ready to leare 
the Catholic church, and the Pope declared him outside of the pale 
of religion, because he was irrererent toward Jesus the son og God 
in Hearen. 

Kow, in our Buddhist religion is there any point that we 
must first take on faith before we can be a Buddhist? Consider 
whether there is anything which we must accept out of mere respect. 
The Buddha planted rererence in the heart by moral truth, by which 
we are shown clearly all things that are true and good and credible. 
If werlire according to the law of Buddha eren in the aanallest degree 
we will be good and respected men. We will not do wrong to our 
neighbor. The law which the Buddha has taught us, we can alH under- 
stand; and we hare nothing like theirs, compelling the adherence of 
men first. v- 

our adherence to our great teacher, is because we recognize 
his great grace (or kindness). We know his mercy and kindness in 
desiring to lead us across the sea of sorrow. This grips our hearts. 
It engages our lore, and this lore creates rererence ibh our hearts; 
so we always try to glre good and rererence heed to the words of the 
Buddha. 

In a word, we see that the difference between the Buddha 
and Christ ianij. religions is that Christianity must secure adherence 
first, then. faith; while Buddhism begins with faith and good will 
and rererence and adherence follow. in these two religions what 
erer is good, whaterer should be acceptied by a man of intelligence 
whaterer ought to command our heart's rererence; let whoerer lays ' 
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(rlalm to intelligence consider carefully until ne sees clearly. 
Wtiaterer xli Judgement is finally, let Him t>e estal^lisned in )iis 
adHerencer-, as to a prince, as to a deity. 

SH^Eth Lecture 
Delirered July 26, I9». 

I will resume the theme of my former lectures on the general 
sutijeet of religion, in which I showed that our- Lord Buddha was of 
good ijirth, and that we ought therefore to respect him, that he 
toolc pains to teach us , and we ought therefore to Deliere confidently 
that he was established in righteousness and should tte "beliered in 
erery respect; reasons^ why we should rererence him. 

We are accustomed to respect a man of good, tirth and well 
establish** family connection*, or one intentionally "born, (net ty 
accident) that is not coming silently "by an unintended TJirth. But 
men /L of thi^ persuasion rererence one who has a father and mother , 
whom all icnow to hare been true consorts, and not such as hare secret 
and iimaoral intercourse; Dut were husljand and wife in a right and 
proper ^^ sense, not secretly. The children of such parents: are re- 
spected, whether of royalty or of the common ped»ple. Therefore in 
the matter of the Buddha* s tirth we hare no reason to doul>t. We 
teiow that he was of good tHrth . He was a son of a father and mother 
who were true consorts^, iti goods faith and in an orderly way, not 
secretly. If this were all, he would T>ff worth^yof respect; but our 
Buddha had royal' parents, both on the father* s side and on the^ 
mother's side, and of equal ranlc. This is an additional reason for 
our respect. 

i^ain, we hare seen how the Buddha, our great teacher es^- 
tabllshed his heart in righteousness, and abode most securely in 
the truth. Whaterer he taught was in righteousness and was intended 
for our profit. He taught us truth as he inew and saw it truly. 
He used deceit in nothing. This is another reason why we should 
rererence our great teacher. 

But it is our nature, when we greatly rererence any one to 
desire to alothe that one with precious ornaments:. Or in the case 
ot a house which can be inhabited eren though unomamented. It 
will protect from the wind and the sun and the dew euid the cold. 
But are we satisfied with that? We hare a feeling that we must 
ornament the house, with pictures on the walls, and curtains^ on the 
windows and doors, with a hanging lamp, and especially must we hare 
electricity in our houses. Which of these are real necessities? 
In fact, the, only necessities are the parts of the house itself; a 
roof to protect from the rain, walls- to protect from the cold winds, 
and the heat of the sun, and a floor to protect from the dampness of 
the earth. These are the necessities. Haring these, of what ad- 
rantage are our curtains and pictures and electricity? If we re- 
more the walls and hang only the pictures , will they protect from 
\lnB sun or the cold? iro. Yet we must hare them, because our na- 
tures demand ornamentation. Though we know that th«y are of no 
adrantage, yet we can not do without them. The desire for ornamen- 
tation is to satisfy the desire for beauty in the home. Do we or- 
nament the homes of those whom we do not lore? No, we do not. so 
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we may aay In a word, irhateTer ire lore we desire to ornament. 

Af wltx a Jiouse, so wltn a person. If one lores iftls wife, 
Xe Tjuys ornaments to "beautify Her, such as laracelets and rings. In 
fact If ones wife Is clotHed In rags and wears no TsroacJi, nothing is 
lost. As she was Uorn, so let her De. Whateyer toeauty she had X>y 
nature will remalm with her. But toecauss of one's lore to his wife 
he desires to ornament her, Just as in the case of the house. These 
two examples show clearly that we seclc to ornament the person or 
thing that we lore, and desire to Taeautify to the full extent of our 
power. This causes us to consider how we may gire added "beauty to 
those whom we lore. 

We lore and reyerence our Lord Buddha, so we must seek what- 
6r9r is good and precious, with which to ornsunent him. The Christ- 
ians seclc ornamentation for Jesus Christ in lilce manner. This de- 
sire for ornamentation accounts for all that im miraculous ((in reli- 
gion). All miracles originate in the disposition in men to ornament 
the Teacher whom they lore. Miracles are nothing new. They did 
not originate in the Buddhist Era. In fact the Brahmins thought 
more alsout such things than we do; so did the Jews deal much with 
the mirac^;s;nilous , as in the story of Moses already alluded to. 

As for our Lord Buddha, the miracles ascrit)ed to him in the 
sacred "boolcs , the thoughtless will consider them to be real occur- 
rences. For example, his conflict with the powers of eril. They 
understand that Pl^a Marn was rery great, haring a thousajid arms and 
holding weaponsi in a thousand hands, riding a great elephant called 
Siri MaJce; that he raised ai storm and came with his demon army to 
fight , hoping to destroy our Lord Buddhai and prerent his attaining to 
perfect icnowledge. 

Those who hare faith in miracles Deliere that Phra Nari aJLone 
KuMued a thousand giants, eren Tao ThotsaJcar with his ten heads: and 
-twenty arms, and Sahatdeja with his thousand heads and two thousand 
hands. These Phra l^arai sulsdued without aaslstance. This is a 
,sample. If the ancient teachers of Buddhist had not taught thus,, it 
would hare seemed as though Phra Narai was greater than the Buddha. 
Phra Harai could conquer ThotsaJcar, and why could not the Buddha do 
the same? so in like manner our Lord Buddha could su'bdue Phyajaarn 
(satan). They taught to suit the times. 

In later times things changed until the opposite was true, 
and everything supernatural was rejected and dlsTDellered. They were 
IncrediTDle and Impossi'ble, so men ceased to Delieye in Phyamarn (satan) 
They also discredited the ancient Buddhist teachings, and eren lost 
faith in the Buddha;. Is not Buddhism then a mere myth? 

This is not only true of us. Europeans also came to douT^t 
the teachings of Jesus. I hare heard how they say that the story of 
the death and resurrection of Jesus is IncredilDle. If there is decep- 
tion in one point there may Tse in other points. ;So there are nien 
in Europe who "boast of their knowledge, and say that religion Is 
antiquated and should not "be "beliered. The ancients could deceive 
each other, "but we are wiser and can not "bio so decelred. in the 
rtory of Jesus walking on the water, if he could do it could not men 
still do it? so- a certain class of Europeans think. And those of 
us who hare studied aibroad, or hare associated with this class of 
5-??ifSr?: off ii^!;^? *° einulate their r.oastlng, and to think that 
religion is out of date and can not De observed in this aee of the 
world. But such are not the thoughts of those who are wiser 
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me nigner wisdom must Tdc ail-eraTjraclng. mere must De 
TDraln enough to Judge wnat Is true, and what Is mere flctic. As 
when we s«»e the picture of a mountain or a pond, we do not aacuse 
the artist of deception, saying that a mountain Is a large otject, 
why then has the artist made it so small. In fact the artist did 
not say that it was a mountain, "but that it was lilce a mountain. 
so with the miraculous story of Buddha's great conflict. Should 
we "boast our superior wisdom and say that it was not true? There 
is no one who insists that it was not true. On the contrary, It was 
an allegory. 

A Tery littlr consideration will malce it plain that all 
miracles are "but allegories. For example, the story of Jesus' oru- 
c^lflxlon and resurrection, and su"bsequently teaching his disciples, 
what did they intend tiy it? They testify that though Jesus suffered • 
"bodily death, his religion was not destroyed. The religious teaeh- 
ing Which was suppressed through fear of the Roman gorernor, rerired 
after the death of Jesus, viiem. the Roman gorernor thought that the 
agitation had c«a8ed. This is what Kas meant "by the resurrection 
of Jesus. It is allegorical. 

In the story of our Lord Buddha's two conflicts with the 
powers Qt erll, after he had attained to perfect icnowledge, the first 
was a conflict of temptation, in which Phyamarn adorned his daughter 
and sent herr^to tempt him. When he saw that the temptation was 
unsuccessful, he then csune with his army of demons to fight Kith our 
Buddha. In these two conflicts the wise and thoughtful man will see 
that while the jBuddha was seejcing the "better way, there were still 
ties that "bound him to the things he had left Dehind, the pleasures 
that he enjoyed "before he came out in search of holiness. These 
werr represented Tsy the daughter of Phyamarn, and were not real oc*- 
currences. They existed only in the heart of the Buddha, causing 
him to rememtjer thr former pleasures with longing. Just in our 
dreams weysee men or ^animals or things? appear "before us so clearly 
that we can almost ]ijiy]i lay hold of them with our hands. It was so 
with what was called the Daughter of Phyamarn. The risions of the 
Buddha were so Tirld that he could almost lay hold of the o"bJects as 
things of flesh; Dut they were allegories. And when it was said 
that Phyamarn Tarought his armies to fight , this was no other than 
the temptation to greatness and .power and unirersal dominion; a de- 
sire which his Royal father sought to derelope in him from his child- 
hood. It was rery hard to gire this up, though he had cut off all 
desire for pleasure, that is had resisted the daughter of Phyamarn, 
there still remained Phyamarn himself whom it was tery difficult to 
conquer, with his thousand arms and great army. 

The desire for greatness is In the hearts of the high and 
the low alike. The low desire to rise, and the great desire to ex- 
ercise their power. This is the hardest of all desire to eradicate, 
we can gire up pleasures, children, wires and property, to seel: for 
power and greatness and fame. This propensity is hard to eradicate. 
It is Hie the demon with his thousand arms, and his army num"berlng 
hundreds ©f i -thousands , most difficult to conquer. But our Buddha 
firmly resolred in his heart that howerer deslraDle was world--power 
and dominion oyer all men, it was still inferior to the Buddhahood 
Though gratifying in Itself, if was of less profit than the Buddhahood 
Which would te If^ adrantage to the world and not to himself alone • ' 
profltaT)le to his family and friends and to all men. Not to his* own 
country alone, l>ut its benefits would extend to the entire world 
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A world iclngdom would te limited by oceans , while tne »way 
of tlfie Buddha would lae unbounded and uninterrupted, ipannlng all a^- 
ceanes and reaching beyond the bound* of tJie world itself, eyen. to 
laearen to the border » of the great Pjronm, and to tne bound* of the 
lower world, far beyond the boundaries of a mere world iclngdom. Our 
Buddha beheld, and saw all this and he was strengthened; and it Is 
said that a c«lestia]: army came •^jtjf^-f:^^ against F^amarn. But he 
did not conquer Phyamarn with material weapons, nor was he dependent 
on angels or men. our Buddha relied upon^ apower and a word stronger 
than all these. His strength was in his heart. The desire for 
greatness was not in his heart. It was thus that he conqiuered Phya- 
marn anid attained ta perfect ]cnow ledge , and became a Buddha and saw 
the true way £uid understood what was profitable. 

such was a greater rlotpry than the rictcbries of all princes 
and icings of what ere r race. He conquered without material weapons^. 
He conquered, not by orercoming others. He conquered the world by 
orercoming self. He conquered the world by afflicting himself. 

This is something that we Buddhists ought to realize. 
Whaterer our Lord Buddha, has set forth as an example , we his serrants 
who rererence and lore him should try to obserre. To say, "We are 
not the Buddha; can we do as he did?", is tomthinlc of the matter 
wrongly. Every man who sets hims.elf to right action will receire 
profit. Can we ascend a stairway at one bound? No, one can not 
reach the top round at one step. Shall we therefore not* climb the 
ladder? If we would ascend we must step on the lower round first. 
If we hare strength we c^limb to another round, and then another. To 
climb as far as possible isi better than not to climb at all. 

Our Lord Buddha conquered the eril in our hearts, by afflict- 
ing his own heart and setting an example for us which we ought to 
strire to follow. We ought to afflict our own hearts to iceep them 
in our control. we should not let our heartSj lead us where they 
will. At first the discipline of the heart is difficult, and though 
an attempt should fair it is better than to glye up and say "I can not 
do it". Persererlng effort i» rery Important, or it may be said to 
be the heart of all religion. It is begunwlth patient effort; and 
we must determine in our hearts to really cut away all eril that is 
In the heart. This is the most Important thing of all. Though one 
should Obserre the fire or the eight or the ten precepts,, or all^hat 'li 
are required of the priests, if he is Insincere what is the adTantage? 
But if we do it sincerely, though we iceep only the fire precepts or 
eren one, it is profitable. 

I beg you to act sincerely, and determine to keep these pre- 
cepts perfectly. It is better than to boast that you obserre the 
eight or the ten, but are Insincere. This is not hqt opinion alone 
It is the opinion of all who hare considered the matter of moral con- 
duct. It is the opinion of our priests and the catholics and all 
Whether they express it or not. some understand In their hearts but 
do not epeaJt. 

I speak to you my fellow "tigers" (soldiers) whom I lore 
desiring your good, not in the way of coercing you. Consider wtoat 
I hare said, and try controllng your own heart. Determine to trv to 
iceep- this or that precept faithfully, whether you succeed or Lt^ 
"If at first you don»t succeed, try, try again"! i? one Z^Xl i 

ana ir you «au. p„..„r„ .ou .A .Z. ^H'lT ^ZIH XVT ' 
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leis. . You will •oon experienct pltaiure; and wDio •mall iay noir mucJi? 
WHet&er well done or not, we •Hall Hare made an attempt, and eUall 
laare ta]cen one etep up tlae ladder tJiat leade. to nearen. 

Serentla Lecture * 
Dellrered August 2, 191^. 

Prom imat irae aald In lay la^t lecture , «eme of you may ©on- 
dude tlaat I do noigree with tlae^ teachers and do mot l)elieTe in mir- 
aclee. But if you will consider a little, you will eee tlaat I did 
not deny tHat tliere are miraclee. wuat I •aid wa^ tltat miracle* alwayj 
Hare eome natural cauee if we could diecorer it. It !• only tliat we 
do not icnow tne cause. Oouldi we see smolce arise where tl^ere is no 
t^re, it wouldi br wonderful. So with a miracle, could we searcH 
deeply enough we sMould see the cause. But we are not angels. How- 
erer great our icnowledge, and eren in the case of scientists of erery 
land and language, our present lcnowl«dge is limited here. If it 
were net so limited, we ct>uld imow to the utmost, and we would all De 
Buddhas . 

But our icnow ledge is not equal to his . Eren in morals^ we 
hare not all equal icnow ledge. We hear of new things in the world 
erery day, so it is impossiTsle for anyone to Icnow ererything. Miratr- 
cies are effects of which we do not icnow the cause, so it is wrong 
to actually deny miracles. Eren the Buddha ct)nfessed that miracles 
were possible. To admit that miracles are possi'ble is to say that 
there are phenomena which sxrience can not explain, that neither the 
ancients with their formulae nor modern, scholars can explain. They 
are more wonderful than ordinary natural phenomena. 

We need not s«elc far for an example. I and many of you who 
sit nere hare seen a wonderful -example of it. sitting just here, we 
hare seen the radiant light of the pirapatome pagoda, as though it 
were lit up Dy electricity. What our eyes hare seen^ shall we not 
beliere? What is the cause of such a light on the pagoda? Why can 
it "be seen from afar, not only from one side, Dut from all four sides. 
Tests hare Tjeen made with electricity and all tinds of fire-worlcs, 
Dut it does not appear that any one has produced a light lilce that. 
Since I and many others:? hare seen it , should it Tse said that I am 
mistaken? as it has been seen "by hundreds of men, it may be consi- 
dered a real miracle. others^ no doubt, can cite other examples. 
We ought not^ to deny all miracX/eculous occurrences. ' There are auch 
things and they ama^e^ us , as we can not reproduce them. 

The ancient religlouse teachers saw that such wonderful oc- 
currences stirred the hearts of men. Wien such wonderful things; 
occur and are pointed out to us, they make our hearts beat with tre- 
pidation or they stimulate us or otherwise according to the^ indiri- 
dual; as when one sees the Phrapatome pagoda miracle, different men 
when asked will hare different opinions, but the hair of all alike 
will stand on end. 

The ancients delighted to use such fear- inspiring occurrences 
to adorn tha great Teachers ; whom they rererenced, as I explained be * 
fore. They considered them rery important and worthy to be Dreaerrpn 
and they were quite right. px-eserrea. 

It iS5 the nature of the great religions of today, to be 
dirided in matters of doctrine. in truth, the moral teaching is, the 
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same^ Dut each nas a different manner of teaching, to secure the adher- 
ence of as many as possible, and they speaJc against the religion of 
others. Lllce two carpenters. If you go to Mr .White and aslc wheth- 
er Mr. Red is a good carpenter, he will say that he Is; fairly good, 
Tjut Is Inferior to me. or If you aslc Mr. Red, he will glre a nice 
answer. But If you aslc the carpenter aT)t)ut the Tooy In the street 
who Is whittling, he will reply that he Is all right, he Is playing 
at carpentering. I9iy did Mr. Red praise the T>oy his inferior, tout 
say that Mr. White his equal was not slcilful. 

so it Is in the matter of religious teaching. Though they 
are equally good, yet they spealc against each other. Why do the 
Christian missionaries spealc derogatirely of the Buddhist religion? 
though they icnow It is equally good. If they do not apealc against 
US-, foo many people will faror us. But the religions of the "blaclc 
races that offer human sacrifices while the missionaries spealc a- 
galnst them, they do not emphasize it Is they do in the case of the 
Buddhist religion. 

When did it Isecome necessary thus to speai against Buddhism? 
Formerly when Europeans, were unfamiliar with Buddhism, and w^re fami- 
liar only with Mohammedanism, they put in their Prayer Boole the peti- 
tion, "0, merciful God, Sare us from the deril, from the wlclced and 
from the Mohammedans" Aifterwards they added, "and from all unte- 
lierers, especial]^ the Buddhists". The moral teaching of Mohamme- 
danism and Buddhism are really rery much nice those of Ghristianity. 
So it' Tjecomes necessary to spealc of each other as did the carpenters , 
Mr. Red and Mr. White. 

But we can not lay the "blame entirely upon the Europeans in 
this matter, for we do the same, iDut I must point out the defects of 
the Christian religion. In fact much of their teaching is good. 
It is necessary that I should, say something to prerent you from grop- 
ing in doutot. Theirs is not tetter than ours. I am only following 
the example of religious, teachers. 

one thing they say against us is that Buddhism is good in 
erery way, except that it teaches men to do nothing, and is^ a religion 
for lazy people. iWiat does this; signify? Why, they see that we 
point out the way of Nirrana. And what is Nirrana? It is quietude, 
ranishing, emptiness. So they say that Buddhism is good in all res- 
pects but this one. Our fixed purpose is to attain extinction, si- 
lence, InactlTity. If we had no moral teaching aside from the ex- 
hortation to all men to strire for Niryana, their assertion that we 
merely aim at death, extinction, &c., and are deroid of progress 
would be true. But is our religion so narrow as that? Did the 
Buddha merely urge us to seelc Nirrana? If that is true, why do men 
stoll rererence him, though he attains Nirrana more than two thousand 
years ago? Is it not because his teaching was broad enough to at- 
tract manlcind? This is proof enough without seelcing further. 

Again, is not the aim of all religions to attain quietness? 
and truth and to escape^ sorrow? Why did the Brahmin Rusees afflict 
their bcTles and set their hearts to meditation? or eren glre uv 
their llres? Was it not that they might attain to the world of 
Prohm, that they might be reborn and become as prohm? or as we com 
monly say sons of Prohm that hatch our and roll about with mouths 
open, harlng neither hands nor feet. And what is their aim but hv 
performing many acts of merit to enter into the company of the dirinp 
Prohm? Who is the greatest deity of the Prohm world? 
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What does the cnrlstlan religion teacn? Does it not;^ teacn 
men to arise ana seelc sucn adTantages? I will read to you from tne 
words of Jesus. (Here ne reads Matthew 6:2^^3^) If tne followers 
of Jesus act according to wnat I hare read, what snail we say? If 
tney follow it absolutely, tney will not seelc food nor clotning nor 
do^any worK, they will lie naKed in their houses and court death. 
Is that not true? Or will they lie under a tree and let the fruit 
drop into their mouths? Whoerer cares to try it, let him lie quiet- 
ly In his house and see if an angel will Taring food to him. 

Thus we see it was not Intended that men should so act, "but 
it was figuratire meaning that men should do the best posil*ble, that 
whaterer ones calling, he should not "be coveteous. Why do they ac- 
cuse our religion of doing the sam^feh thing? 

The Important teaching of Buddhism, that we should all re- 
mem"ber 1*, "Do good and you will receive good, do evil and you will 
receive eril". We must do tioth (?) If we do nothing, we get no- 
thing. Is it true therefore, that Buddhism is a religion of Inac- 
tlTlty? Whoever says so has never really studied Buddhism. Euro- 
peans speai so to show a defect in our religion. We Siamese who 
have heard such taHc can not remain silent, and why? we Siamese 
who have heard such tallc are mostly students who have laeen in Europe, 
who did not know our religion iDefore we went. When we heard it, it 
was useless to argue. It was a waste of time with one class to 
show them "books., and another class were learned men who were too tusy 
to give attention to religion. 

Not only so. Taut the Europeans are Chrlstigins, and they are 
civilized: therefore Christianity is the religion of civilization, 
so many of them thlni. Taut in fact those who think so, do not know the 
truth. Their understanding is TDlassed to some extent. 

, DO you know why the Europeans are Christians? Europeans 
agree that Buddhism has moral teachings as good or "better than theirs;. 
Why can they then not be Buddhists? Because their ancestors have 
teeen Christians for a long time. If they should change, it would 
"be like changing their nationality. 

Again they say Buddhism is good, Tnit it is not the religion 
of the white race, it is the religion of tjie yellow race. If, as 
they say, religion Us a matter of complexion, and not of faith, well, 
we are the yellow jcji^)^ people, having the complexion suita"ble to 
Buddhism. If we "become Christians, "because we admire the European 
civ.illzation, do you think they would admire us? The skin and flesh 
must "be changed prior to a change of faith. so it seems to me that 
we who are Siamese, can not forget our complexion. Though we desired 
to change our cx)lor "by the use of dye, we would nAtsucceed. \ 

If we would change our religion and become Christians we 
would be despised. Should we change then? Not at all. Buddhism 
came first to us. It Is our national religion. we must adhere to 
It with gratitude ta our parents, and the founder of our race. we 
must, without dou"bt, adhere to It. When I became convinced of this 
I made bold to stand up and show you the path of Buddhism, not doubting 
that all you who are Siamese, vnen you realize that in the present 
age, religion can not be separated from nationality, that the Europeans 
holdi firmly that religion and race can not be separated, you will be- 
lieve that the^ White race must adhere to Christianity. if the white 
man accepts another religion he la despised. so if a yellow man 
accepts the CHristlaoa religion, no one will love him and pat him on 
w?Tr^^ol?^rEL'^" religious teachers, i.e., the missionaries, others 
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I belieye that you who are here today, Doth my fellow sol- 
diers and fellow Tigers, will see It as I do, and In the future when 
I spealc of these things, It will not Ije necessary for me to dwell on 
matters respecting the Christian religion, as much as I hare done 
thus far. 

I have compared Christianity with our religion at so great 
a length, that you may see that our religion is not at all inferior 
to Christianity, so it was necessary for me to speak in this way at 
the "beginning. If I say that Buddhism is for the Siamese, and urge 
you to adhere to Buddhism, some of you may thinlc that I am for"biddlng 
you to accept civilization. so it was necessary for me to speaJc 
and show wherein. Buddhism and Christianity are alllce and wherein they 
differ, and hare you see that Buddhism is not an Inferior religion, , 
"but sufficiently good that clTllized men can adhere to It. 

I saw that today was an opportune time, so I enlarged on 
this subject which I hare had in mind for a long time, that Is; that 
religion is really a matter of nationality. 

let me repeat, if we adhere to the Buddhist religion, we 
will no^ sin]s: In the scale of clrlllzation. A man who changes his 
religion is more despised than one who changes his nationality, for 
what has been held in reverence by ones ancestors is a thing of im- 
portance , and tasts^^ the stability of a man. When a man changes 
his national religion, it showsi at once that he has no stability. 

Religion is admitted to be the most Important thing in the 
world, yet they would change it at pleasure or for personal convenience 
TWiat shall we asay of such? He can change his religion as a matter 
of convenience. He can cast away truth for convenience, and his 
uprightness as well. Therefore whoever changes his religion, if he 
is not a man to be despised by all, he is at least a man in whom you 
can place little confidence. Therefore we who are Siamese, must 
necessarily adhere to Buddhism which is our national religion. 

But it is difficult to malce stable an uninstructed faith. 
It Is lil:e building a house of the mire, and can but slnt continually, 
so there must be a foundation of Knowledge, then the house will be 
stable. Stability in religion depends solely on a icnowledge of 
what the religion teaches, and what precepts ought to be observed. 

Another day I will begin instruction on what I thint that we 
Who are soldiers ought to do, in order not to fail in oxur duty, and 
I hope it may be profitable to all. 



Eighth Lecture . 
Delivered August I6, I9I4*. 

Today I will continue to discourse on religion. All reli- 
gions are at first only sects whose doctrines are simple and easily 
understood, whether the teacher was Buddha or Christ or any other. 
The purpose of each was to make his teachings easily understood, so 
the words fus«d were prlncllally those of the language then in use as 
also the idiom and style. * 

After the death of the teachers their various disciples 
claimed that they could remember the words of the Teacher. so each 
taught after his own style and understanding. When their teachings 
did no> -agree, controversies arose, neither being willing to yield 
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as each Had teen a disciple. so It is necessary at long intervals 
to call councils of all tne disciples or priests vmose duty it was 
tonteacn , and they tooi council together to preserre tne harmony of 
the teaching. Many such councils hare Deen held. 

. In the first council agreement could easily te reached, De- 
cause many of the original disciples were still liring who had heard 
the words of the Buddha, and could rememtoer them. so that where 
one company would forget , another could remember, and they could ar- 
rive at an agreement. The results were preserved in a T300}c called 
the sacred Bali. 

Even though they had the sacred Bali differences among the 
priests did not cease, "because the Bali language used in the council 
changed and differed from the language used at a later perioa. Dif- 
ferent ones translated the old lajiguage differently. Each teacher 
translated it as he understood it, and as seemed to him Dest. As 
those teachers increased, content ions increased among them, and it 
became necessary for King srithamasal: to call another council, and 
the result was a combination of the sacred Bali and the worlc of these 
teachers, which was called the Tri Pitata. And there vere various 
commentaries explaining when and where and to whom the Buddha spoke 
certain words. 

Later the religious precepts were variously translated. At 
one council the priest Si were divided into two parties. One party 
held as we do today. Their vows for the priesthood read as ours do. 
But another psftyty of priests arose called Watchi"batr. These had 
a different view of the precepts, especially as to the meaning of the 
word "wiJcal" (afternoon). They contended that it meant, from sun- 
set, or about 6 p.m., while the regular party held that the observance 
should begin at noon. "Wilcal" signifies the declining sun, so the 
priests should eat only between sunrise and noon. But as to the ab- 
sence of priests from the temples, they still held, the original rule , 
i.e., that after sunset they should, not leave the monasteries without 
permission. 

The party called Watchlbatr held both interpretations of 
"wiial", so they say that priests may eat until ifP.M. without sin. 
These are examples. There were many other points^ that we need not 
consider. Should any one desire to icnow more about it, he can loot 
it up for himself. 

I have cited these examples, to show that such little dif- 
ferences of understanding resulted in a division ot the priesthood. 

The Watchlbutr party went to the north and east and taujght' 
religion. They went into Thibet and China and Japan. and Yuen (Cam- 
bodia) in particular, and have continued there until the present day. 

The middle (or orthodox) party propagated the religion to- 
ward the south as far as Ceylon, then to our own city NaJcon Pratome. 
They built a pagoda as a monument to the Buddhist religion in the 
city of suwannaphun called the Phra Patome pagoda. The Watchlbutr 
party use the Sanscrit Bali language , but the orthodox or southern 
party use a modification of the Bali with the Cambodian language, as 
more suitable for the southern people. it large portion of these sou- 
thern people knew and used the MaJcot (Cambodian) language. 

Wvlth this division of language still greater differences 
resulted between the two parties, because a point that was clear in 
the Sanc]crit was obscure in the Malcot language. one party had the 
Sansl:rlt Bali and held that it was the real sacred language, hence 
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was T)etter. They called tnemselyes th« MaHayarn, i.e., the great 
patn tnat leads to perfection in the BuddHist religion. They called 

the orthodox party the Hinyam or the inferior way. 

They say that we use the MaJcot Which is a prorincial language , 
as compared with the Sanscrit. so the differences grew without any 
means of reaching an agreement. 

The priests of Thibet, CHina, Japeui and C.aml?odla used the 
Sanscrit for a long time, tmt it was difficult to speaK, so they de- 
cided to use the languages of their own countries. so it t)ecame the 
custom for the Thibetans to worship in the language of Thibet, the 
Chinese worshiped In the Chinese languageii the Japanese in the Ian- , 
gaage of Japan, and the Cambodians in the language of Cambodia, &c., 
as we harv already seen. But they hare not abandoned the Sanscrit. 

They wrote their prayers on a cylinder and set it up so that 
aziy one wishing to mal!:e more merit than he could mals:e in his own Ian 
guage , but was unfajniliar with the Sanscrit , could turn the cylinder 
with his hand until he had made sufficient merit. 

Thus we see that in the beginning the Mahayarn and the Hii^- 
am had the same aim, i.e., to obserre the religion In the rery best 
manner. But as time passed they degenerate learlng only the form, 
eren worshiping by means of a cylinder. They hare eren gone so far 
as to place their cylinder in a current of water, to be turned by the 
water, in order to mate merit, and finally they hare arranged to hare 
it turned by an electrical machine , thus mating merit for the owner . 

This seems rery ludicrous, but we can not laugh, for we do 
much the same, we write prayers of s;t reamers, and set them up on 
our temples or houses, the wind blows them, and our grandmothers say 
that we mate merit. Or we write sacred texts in our rest-houses, 
and our grandmothers say we mate merit. These things arise from a 
wrong understaidaing and are erroneous. And further I may seem to 
speat a little too strtogly the error lies with the priests, for they 
ought to tnow that such things do not agree with the original Buddhist 
teachings. But the priests say nothing, because if they speat, they 
will not get their rice. 

The priests, lire off the alms collected from the people. 
Should they speat and raise a dlsturbajice , they would get no rice and 
would hayeto fast(or starre). For this reason the priests in China 
and Cambodia and Japan, where the goyernments do not support the 
religion, haye degenerated more than our priests, who receive a 
generous support and need not much fear haying to fast. 

But In our own country we also see a looseness in religious 
obseryance , because when one enters the priesthood It is very easy 
to find a Hying. He has only to tate his rice pot and wait a short 
distance, and they will giye him food. if he simply lies about in 
the temple he will no starve. It is not necessary for him to teach 
religion to anybody, for whether he teaches or not he will be fed. 
Since he can sit idly and still be fed, why should he spend his time 
teaching? so he waits to be invited to the homes to say certain 
prayers, which the priests themselves do not understand, and he tates 
old boots to read to them which It is doubtful if he can understand 
You Who sit here have often heard the priests preach. i ast you 
truly if you could understand their sermons as well as you understand 
my discourse? I believe many of you will have to say that you did 
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not understand tHem. And wny? Because tne priests did not use the 
language of tne present time. They use a langua^ije tnat we Slaraese 
used several hundred years ago. The language has changed greatly, 
and the idiom and style and use of illustrations as well. Only the 
priests still use the language of several years ago, which has essen- 
tially ceased to tdo the Siajiiese language. This causes disgust, for 
when we go to hear the priests preach, it Is as though we sit and 
listen to a European or Indian language which we do not at all under- 
stand. What Is the good of it? There is no advantage. Even fke 
priests are Ignorant and have to use old "boolcs, Taecause they do not 
know enough to conqpose new ones. ^ 

Even our Maha. Barlens ( educated men) Who have studied through 
eight or nine grades inow on3y the ThamaiDot and the Thlpanl, two 
sacred TdooIcs only. There Is no depth to their icnowledge. They can 
only iDoast of icnowlng grammar and voca"bularies . Even the story of thf 
Buddha, they do not care to read. They do not care to give thought 
to any religious teaching outside of those two Tsoots. They have no 
perseverence . It has "been so for many hundred years, and as a result 
they are con stantly losing groimd. Even the precepts, they do not 
study, and even the forms of worship (Patlmol:) are In the MaSot lan- 
guage, no one need understand. No one feela the needs of understanding 
What the Patlmolc prec«ptis are. 

What Is their thought? It is that when they violate a pre- 
cept, they have the ceremony of waiving the prohlTsitions. This cere- 
mony Is In general use. Once in fifteen day& they all go and have 
the waived, not one, t)ut all. They repeat the formula onee, and it 
is finished, so that It has Isecome a Jest among the theatre players. 
It Is a most shameful thing. 

This Deing the case. His Majesty somdet Phra Chom Klao saw / 
that If this was allowed to continue oub religion would soon degener- 
ate iseyond remedy. Therefore His Majesty estalDlished the Thamayut 
society, and whatever may tie said aDout it the estaT)lishlng of this 
Thamayut society was of InestimalDle profit to the Buddhist religion, 
for he taught the priests right and appropriate oTseervances , the 
least of Which was a strict observance of the Wlnai precepts. They 
had to carefully study and understsmd the moral precepts. This was 
of very great Importance, equivalent to lengthening the life of our 
religion. 

Ag3-ln weysee that though His Majesty somdet Phra Chom Klao 
passed away "but a few years p]^ff., ago, his followers of the Thamayut 
society have "become r^ry narrow minded. So much so that they con- 
sider nothing Important except the manner of wearing their roDes. 
If they otjserve the "We]c" open style, it is sufficient, they need not 
learn the precepts. Thus we see how far they have degenerated. 

This resulted from their "being held in such high esteem, Tseing 
considered as perfect. They thought that as they were thus esteemed, 
It did not matter whether they did right or not, they would "be held 
in esteem. This manner of thought was TDased on pride. Not only eo 
Dut the conduct of some of the Thamayut priests worlced to Tae the 
disadvantage of the Buddhist religion. To tell the truth, they des- 
pised the Mahanlial (the old party), not Regarding them as true priests. 

The fact is that when they (the old party) saw the superiority 
of the Thamayut society, and how they were held In esteem Toy all, they 
set themselves to study and otserve the precepts, until some of tn«m at 
the present time do not differ from the Thamayut society on their ob- 
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sftrrances. Tli«y differ only In their style of dress. 

I took order In tue Thamayut Society, l3ut hare realized for 
a long time that if the Thazoayut society, continues to degenerate, 
laying stress chiefly on the style of dress, it will not te long until 
those vTt9 hold them in esteem will isegin to denounce them as Delng 
nice the Camtjodian priests, who icnow it all and need not study. 

Whaterer the Ihamayut teacher says is accepted lay all his 
disciples-, whether right or wrong. While the Mahanlial society, tnow- 
jjng that the Thamayut is held in esteem Dy all, has "become more careful 
and diligent and hare improred, and will soon surpass the Thamayut so- 
ciety. His Majesty Phra samana (perhaps his Father) as his Grandfather 
was the foimder of the Thamayut society) well understood this and was 
careful always to e^ort both Societies to consider themselres alilce • 
the serrants of the Buddha. 

It is not Important what name one "bears, "but the important 
is that all "be as one in glTlng rererence to the Buddha. We should 
o'bey his teachings to the fullest extent possible. 

Another important consideration is that whether Tjiamayut or 
icahanilcai, they are all Siamese priests. If they work against each 
other, it will not only be a loss to our Siamese race, but it will 
tend to the destruction of the Buddhist religion. And why? Because 
we know that there jO is no place in the world) where the Buddhist reli- 
gion is hsld as truly and Inteligently as in slam. 

8 lam is comparable to a great fortress on the last line of 
defence of Buddhism. The first and second line are broken, and there 
remains only the third line, Slam. Knowing that it is our most im- 
portant duty to defend this last line, we must be of one mind suid must 
hare loyal hearts as soldiers commanded to hold an Important point. 
Should the enen^r break through this last line, all would be lost. 
We are the defenders. If we are not united in our defense, and any 
harm should comr to the Buddhist religion, great would be our reproach. 

Therefore it is the duty of us who are soldiers and "Tigers" 
to determine to defend the Buddhist religion in Slam from harm. The 
danger of harm is not merely that which comes openly from before us. 
If we look only before us, harm may come before we know it. It is like 
being in possession of a fort, but not proridlng a garriajon, or the 
enemies' scouts come and find all the soldiers asleep in the fort, be- 
cause the enemy has not yetc^ome. Wci9n the eneioy does come will they 
awake and grasp their weapons? So we must be like soldiers who pro- 
tect a fort. we must not be presuuiptlous. We must watch the ayenues 
by which the enemies may approach. We must capture the splea of the 
enemy, and enemies who come disguised as citizens. So we must beware 
of those who come in disguise to destroy the Buddhist religion. We 
must care fully obserre them. 

This coming in disguise has been in rogue since the days of 
the Buddha.. Often they hare come in disguise to destroy Buddhism. 
Therefore I urge you to be careful vn^n anyone speaks to you in the 

way of proparating religion, better let it enter at one ear and so out 
at the other. 

I beg to fepeat the statement that our religion Is firmly •nr- 
trenched in Slam alone. so it behooyes us who are a military race to 
protect this religion and keep it firmly established in Slam henceforth 
we must preserye it as an inheritance to our descendants, that they also 
may adhere to it, to the honour of our race foreyer. 
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Nlntn Lecture . 

Haring spoken of tHe necessity tnat we Siamese should "be' 
united In the protection of the Buddhist religion, It remain to con- 
sider hour we can protect It. 

First, we out to consider what our attitude should be toward 
thenprlesthood. In erery religion there must "be a compainy of men 
whose duty It is to remember and teach the te: tenets of the religion .>j 
to the feople, call -them monies or priests, or what you will. Those v-i^ 
Who teacg others to do right must themselres do right, then they will 
X>e trusted by their disciples. If they teach with the mouth, but clo , , ^ 
not practice what they teach, their disciples will lose respect for jip./i 1 
their teachings. This has long "been recognized, by wise men as of gre*t 
importance, and it is a truth that can not be comtrorerted. A good 
Illustration is that of a family. if the head of the house acts prop- 
erly, the entire family and the serrajats. will act well. But if the 
master of the house is a. bad character, the entire family and all who 
are^ in the household will tend to eyil ways. 

so it is Tery necessary that the priests who teach the Buddhist 
religion should tlaemselres strictly obserre the precepts. In truth 
the priests who wear the robes at the present time hare many unworthy 
practices. The blame really lies with us; who are laymen. Way this 
has been true from ancient times, I will briefly explain, as I under- 
stand It. 

In the first place, those who take orders In the Buddhist 
religion are usually those who are really sincere, reaay to renounce 
the world, as well as house and home and property of erery kind, and 
serer all ties that bind to home &c., that they may help^ their fellow 
men by teaching them the way of righteousness. 

laioerer leares home and possessions thus to taie orders in 
the Buddhist religion Is said, in the language of the temples, to lire 
the meritorious life of separation, &c. This act of cutting all ties 
which most people consider rery desirable, as producing happiness is a 
Tery different matter, as erery one will see. Therefore he who can 
do it must b® considered a wonderful man, differing from other men, 
because he is strong enough to coerce his own heart and suppress those 
charactSristlcs that are common to all men. In order to help his 
fellow men by teaching them to lire righteous^d^e^/s/ly, arolding op- 
pression and to lire happily together. He who willingly renounces 
what most men taice pleasure in and cling to, in order thus to teach 
his fellow men, is worthy of the rererence of other m«n who are not able 
to coerce the heart in the way of the separate life. jtlhis is the 
reason why we should rererence the priesthood. Moreorer those who 
taie orderd hare suppressed all desire for the comforts of life, yet 
they must hare food to preserre life and health, they must hare clothing 
to protect their bodies from heat and cold and from goats and mosqul- 
tos and other insects that annoy, and they must hare houses to protect 
them from the^ heat and cold, and from sun and wind and rain, and they 
need medicines to prerent Illness. 

These four necessities the priests can not secure by trade 
or purchase as ordinary men do, for they hare renounced all their pos- 
sessions, so the laymen should gladly proride them for the priests 
from What they hare or can buy with money, in return for their stjlrit 
ual benefits. fj-j-j.*. 
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Proriding these fcmr necessities is an excellent way of mak- 
ing merit, as it tends to tne preserration of tne BuddHist religion. 
For in order tnat the priests may remember the BuddHist religion and 
teach it to us, they must hare strength to continue their work, &c. 
Showing rererence toward the priests and proriding these four necessi- 
ties are righteous acts on the part of the laity, and are yery meri- 
torious. Great men hare taught it to their descendants for many 
generations past. 

There hare "been "both good and "bad results. A good result 
has teem, the preserration of the Buddhist religion. Bad results came 
later, in that the laity who rererence and support the priests in 
these four ways, hare not distinguished between the men who were wortl:^ 
and those who were unworthy of their respect. If they wore the 
parlests' rdrtjes that was enough, and all were rererenced and supported 
alike. Such indiscriminate rererence and support is the cause of the 
eril results. 

Lazy men become Buddhist priests "because they ]mow that they 
can lite more easily than can the householder, for they know that they 
need do nothing but share their heads and don the yellow robes, and 
straightway they receire rererence. They receire an abundance of 
food and clothing, a dwelling place and remedies for their ills. jt 
There are many who take orders because they are too lazy to be^ laymen, 
and it is because many laymen gire them equal support with worthy men, 
thinking to promote the meritorious separate life, whereas in truth, 
the Buddhist religion is made a refuge ^ for those who desire only to 
take adrantage of the support of their fellow mvn, and neither take 
thought nor made effort for their good in return. 

There is still another class worse than these lazy men, men 
of wicked hearts aiming to defraud or steal from their neighbors. 
Doing eril as ordinary men was not so easy, so they corered tllemselres 
with priests' robes and appeared as priests whom all men rererence. 
Thus they could easily carry out their wicked designs, depending on 
the respect that all men hare for those ijbn priests' robes. Such 
ought to be considered the most wicked of men, for in addition to 
stealing their office, they injure our religion, and bring the worthy 
priests into disrepute, and they gire occasion for those who are not 
Buddhists to reproach our religion. They not only cause retrogression 
in the Buddhist religion, but bring reproach upon us as a Siamese peo- 
ple, for rererenolng and supporting men w*io are eril and decelre the 
world In this manner. 

indeed men who steal their off Icse^ and clothe themselres; Ikl 
yellow robes: to corer their wickedness, as has been said, should be 
considered rery wiclsed and should, receire no mercy, for they do no 
good, but cause eril only. A layman who supports such a priest Is 
the same as one who supports a robber while h6 plunders; our religion, 
and assists m wicked man to destroy the honor ot our nation. 

Thus seeing the wrong of the indiscriminate support of all 
who wear the yellow robes, we must admit that the fact that men can 
still make such wrong use of the priesthood, is the fault of us lavmen 
We hare the remedy In our handfi^^ Jlj^^ we will use It. The remedy la 
in respecting and supporting only those who are worthy, those whose 
conduct becomes the priesthood, and as our great' Teacher intended- 

1, TO oloserre the separate life and cease to be householders leavir.0. 
home and possessions iia order to do_ good to their fellow men ^^^^^S 

2, To deirate themselres to the study of Buddhist teaching in order 
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to Its permanency. 3, To teach and pereuaae men to do good and 
aiblde Dy the precepts, to do righteously and refrain from eril that 
they may 2iot oppress oneanother. 4, To lire righteously as an 
exam|kle to other men. 5, To tai:e no adrantage of their nelghlDora, 
not to merely sit and ise supported gratuitously and render no adran- 
tage in return. 

He who oTDserres these fire rules Is worthy of the respect. 
and support of deroted laymen. if we agree not to respect or support 
any one who does not oTDserre these fire rules and Is not a true, 
consistent priest, I 'belieTe It will De of great adrantage to the 
Buddhist religion. 

As for priests who taie orders from mere laziness, when they 
understand that they must do some hard work, must elect to do the full 
wor]c of a priest or leare the priesthood., they will leare the priest- 
hood. As for those who wear the yellow roisegL as a meazL of making a 
liTing in wictedness, when they learn that the roTDes alone are not a. 
protection for them, they will disappear from the company that they 
had entered TDy deceipt. 

This is one thing that we who are Buddhists, can do to pre- 
serre our religion, and if we all agree to worK together, it will not 
"be long until we see good resulti&>. 



Tenth Lecture . 
DeilTered August 30, I^m-. 

I will resume my discourse on the duty of those who preserre 
the Buddhist religion, and will now take up second dirislon of the 
suljject. In the first dlYlsion I spote of our duty to support the 
priesthood. In this second diyisioa we will consider howr we may 
preserre Buddhism Itself. How we should act that we may j^ De called, 
the supporters of Buddhism la slam. 

How can we preserre that which is immaterial, unllKe at house^ 
or temple? A temple can Tje preserred "by Deing careful to prereat 
trees from breaiing ;t^;t the walla with their roots;, and prereating 
Mirds and crows from making their nests there, Dy stopping leaks to 
prerent lajury to the walls; and timtera, &c. As we^ do to a iDuildlag 
tto we may do to that which has no material form. We can do it De- 
cause all Who adhere to a religion are its proprietors, and can unlted- 
3iy take measures to preseire it as does the owner of the house. We 
can ualted3y guard aigaiast causes of injury to the Buddhist rellgloa. 
TO that eadi one of our Important duties is to see that our own actioas; 
are right and becoming Buddhists. Hegeaeracy in any religion results 
from degeneracy iia its adherents, from iasincerlty of faith and prac- 
tlxje in its adherents. If there is aot right practice and real faith 
and perseTerance it Decomes a mere game of deceit, a shadow without 
sul^stance. 

Many laymen hinder in the matter of the right otserraace of 
rellgloa TDy thinking that Buddhism is rightly otserred toy merely en- 
tering the priesthood, so from ancient times, it has teen held that 
a. man^ who has not Deen in the priesthood is, uarlpe , that is uninformed 
la the Buddhist religion and without eridence of hi& adherence to it 

But When we say ancient times, what do we mean toy it? It is 
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certalm tnat ia the BuddHa'a time oae who aid aot take orders "but was 
right In hla life, could attala to real dlsclpleshlp, and EOt those 
o»3y who took orders. Eren a woman could attala to the same degree, 
so we see that in the Deginnlng entering the priesthood was aot neces- 
sary, tmt it was aecessary that one should "be true and faithful, and 
truly "beliere the doctrines of our Buddhist religion. Such was true 
discipleship. 

When the Siamese recelTdd this religion from G»ylon many 
things held Dy the Ceylonese came as an inheritance to us. Ererything 
that tends to narrow our religion, we hare Inherited from (Jeylon. 
One thing is the practice of requiring eyery man to enter the priest- 
hood at the age of twenty-one, otherwise considering him unripe. 
That this should be thought necessary has a most narrowing effect, for 
what are the facts? They are erident if we look about us at the pre- 
sent time. 

We hare rarioua reasons for talcing orders, T>ut the only reason 
why we should leare our homes to become priests is in order to improre- 
ment in the Buddhist religion, and a desire to study and ]cnow it 
thoroughly. But do men take orders with this one desire? To speak 
of the lowest motire (or practice) first, some share their heads and 
dress in white and beg their food, without becoming priests. This is 
the lowest form. They do it simply to get a liring, by talcing the food 
and money of others. 

A »llght3y higher class consists of those who collect money 
to buy robes and become priests for seren daya, and then come out. 
They know nothing. Just consider, what profit can there be in enter- 
ing the priesthood for only seren days? Whajr can they learn in 
seren days? A. soldier under drill can not eren glre the salute pro- 
perly in seren days. Understand that the religions teaching to be 
learned is not less than the military tactics, so we see that taking 
orders for seren days is of no j^;^/ ralue. It is eq[ieiralent to taking 
money under false pretences. 

Men of another class enter the priesthood because their parents 
wdsh to see (them in) the. yellow robes,. Their parents like to weep 
at' the sight of their sons in orders. The weeping of an old woman 
amuses them. liany mothers beg their sens to become priests, because 
they like to weep. There is no profit in this because the man him- 
self does not wish to become a priest. He would not do it except 
for the pleading of his mother. This class also is profitless. 

There is another class of those who enter the priesthood on 
account of some trouble, such as failure of promotion in Gorernment 
serrice, or losses in business, &c. They aim to escape embarrassment, 
and then take a new start. Such men do not recelre any religious; adran- 
tage, but merely worldly adrantage. it is as profitless as if they 
had not taken orders. 

In these daysj, there is another class of those who think that 
if they become ascetics and lie for four months, it will be well with 
them, so they enter the priesthood for this reason. Men of this class 
also do nothing of raluej to the religion. 

We must understand that to become a true priest is not easy 
but entails, much difficulty. Putting on the robes merely is not 
becoming a priest, just as wearing grey clothes does not make a soldier. 
One who has not been drilled can not be called a soldier, so one can 
not puton a yellow robe and call himself a priest. That would be 
despicable. 
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Entering tne priesthood should te done seriously. If one 
has not time for this, It Is better that he should not enter. I hare 
"been In the prlesthodd, so am (Qualified to speak. 

t; entered Hflth all sincerity, truly hellerlng and desiring 
to ImproTe n^yself In knoir ledge, wishing to T^ecome proficient in reli- 
gious knowledge, and I would hart remained in the priesthood longer 
had it t)een posslDle. Howerer, I remained longer than men ordinarily 
do, "beeause I desired to know and understand thoroughly. 

When I speak in this way, it may seem as though I do not ap- 
prore of entering the priesthood, TDut that is not true. There la 
adrantage in a young man*s entering the priesthood. The lowest con- 
sideration ifli the fact that the timie of entering at the beginning of 
the 2Jst» y^ar of his age Is his most frltolous period. If he enters ^^^ 
the priesthood, restraints are laid ppon him, causing him to go more 
slowly. If he has too much freedom he will suffer harm, eren. if he 
does not seriously atudy. the religious teaching, he is ashamed to 
ctimmit' sin. He would "be ashamed to turn, summersaults in the street , fte. 
so we can not say that it is; yalueless, "but for the greatest profit 
one must TDe- diligent in study. The priesthood and study should go 
together always i 

T^ enter the priesthood means to study, to learn. This is 
the true priesthood. This, which was well understood in ancient times, 
we hare forgotten. In a. word, the priesthood is merely a place for 
atUdy. Such we should' determine to make it. If we hare time to 
enter the priesthood, we should also hare time to study, tmt if we hare 
not time to study, we would "better not enter. It seems to me that 
to^ study the religion is more important than to enter the priesthood. 
It, howerer, gires more time for study than one ©ould hare ordinarily, 
one's fullmtlme can then "be giren to religious study. If one attempt 
to work and study at the same time, th*. student will Interfere with his 
ordinary duties, mit if one would perserere in study as he has time 
for it , determining to know the religious^ preccptS: and obserre them as 
far as possl'ble, there would "be as much profit as in taking orders. 

Uany hare asked me as to the time one ought to enter the priest- 
hood. I will reply in this assembly. I think It should toe toefftre 
one has cares of wife and children, for it is rery difficult, if one 
has a wife and children and a horn*. We can not all do as did the 
Buddha, who had at wife and child auid home ties. To renounce all and 
take orders is rery difficult. so a good time is that which was oD- 
serred in ancient times, when grown just entering the 2lst. year, when 
manhood is fully dereloped. That is the best time. if it is much 
delayed until one enters Gorernment serrice and has responsibilities 
and has a family and a home to look after, the three "bad results will 
follow. I, The Goyernment work will suffer, for one can not prorlde 
a fiHiDstitute in this work. 2, Though one should school his heart to 
renounce home, &c., the lK)me remains and the wife and the children 
must eat. He can collect alms, "but the wife can not do that. He can 
not proTide her with money because he has none. The second bad result 
theni, IS that it causes the wife and children to suffer. 3, The 
third result is the worst of. all, it injurs oneself. For one should 
"be quiet and free from anxiety when he enters the priesthood. The 
doctrines are difficult to understand. he who would understand them 
thoroughly must be able to concentrate his thoughts and think only of 
the) doctrines . 

But one Who has a home and family, naturally can not easily 
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fix his mind on any particular passage. He Iotgs nis family rery 
much, or though he does not lore them orer much, at least he can. not 
De derold of mercy. When he thlnlcs; of his children who were accustomed 
to his care, he can not tut De anxious, and in so far as; he can not 
dismiss care, in so far he can not fix hi® thoughts to profltatjle study, 
of the doctrines. 

Therefore seeing these tad results., I say that whoeyer leares 
home and family to enter the priesthood at an adranced age will realize 
rery little adrantage. 

Oh the whole it must "tie said that we who are Buddhiaits and 
are young enough, say twenty years old, and hare no hindering cares, 
should enter the priesthood then, tout not for the purpose of resting 
from GoTernment serrlse or from "business, tout for the purpose of atudy 
as a part of our oeeupation. * 

A part of the reason for study is for personal toenefit, that 
wemay toe Siamese wortYiy of a place: in the Gorernment serTice> as though 
we were entering school again for a season or four month®. If any 
temple should permit oner to remain without study, it should toe considered 
an unworttiy place. It is one of those that should not toe supported, 
as I hare proTdousiy said. In temples that are wortliy, whether Thama,- 
yut' or Mahaaikai, the atotoots arrange? for the priests; to atudy as they 
should. 

As for men adranced in years and haying a home and fsuaily, if 
they are lintent^ on talcing ordera, it is not for me to fortold them. 
But jjf my opinion is asl:ed, I should say thinJc thrice atoout it, and 
consult your wife whether she is willing. If she is willing and will 
not suffer toy it, and you are purposed that during that period you will 
toe as one haying neither wife nor children, then it will toe proper for 
you to take order®. But if the wife otojects, and you are not yet 
determined to liye as an unmarried man, I adylse you not: to enter. 

But study (at home). You can learn enough. There are those 
who know and are willing to teach you. The important ©onsideration 
is whether you really care to learn. 

Now I will spealc of entering the priesthood at the proper age, 
which I call gilding. The priesthood as a mere gilding has otojections 
which I purposely speai of aast' Many men who tase^ order® at the pro- 
per age to please their parents recelye n® profit. And wny? Because 
they thini only of haying it oyer with, lest they toe asked whether they 
haye toeen in the priesthood. After they haye come ojit of the^ priest- 
hood, if they should ask them who Buddha was, they could not tell you 
correctly. Many of you, my hearers, think it sufficient to haye passed 
through the priesthood thus, so that no one can say that you do not 
adhere to the Buddhist religion, and think It is not necessary to do 
more itnetnex you know the excellent teachings of the Buddha or not. 

This is comparatole to a leakj. roof. It Is leaking now, do 
you see it? The roof is leaking today toecause you entered thO' priest- 
hood deceitfully. 

ffe Who are "Tigers" and soldiers must toe upright men. If you 
do not wish to adhere to this religion, It is not re-quired of you, tout 
if you do, let it toe genuine. If we do not accept, we need not say 
we do not toelleye, no one will compel us. We need not lie or act de- 
ceitfully toy wearing the yellow rotoe, while we do not accept from the 
heart. Our uniforms confer sufficient honour on us who are "Tigers" 
and soldiers. If we are soldiers and Wild Tigers we need not iToar 
the yellow rotoes to-' deceiye men. If vb are Tigers or soldiers that is 
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eiBD-ugh to snow tnat we are Siamese, as I loare already ;(saia, and is 
difficult for a Siamese to adhere to anotner religl®n. Therefore 
wearing these uniforms shows that one is a Siamese , and that is equl- 
Talent to saying that one is a Buddhist. 

It is immaterial whether we enter the priesthood, or not , t)Ut 
"being, Buddhists it is essential that study and iinow, the religion that 
we profess. If we d® n«t icnow our religion, we are simply deceiring 
the world, and whether we talce ©rders or not , we can not escape re- 
pr«achL as decelYers. 

Ncn ceTllired nation, today is without a religiohi. They must 
hare s;ome religion. At present the whole world speaks of the' Siamese 
as Buddhists. Buddhism still exists Deeause of siam, which is as. a 
great fortification on the "battle line, as I haye said. Since all so 
regard, us and call us Buddhists it is as though the world eommanded us. 
to remain Buddhists. 

Entering the priesthood as a mere gilding and profession with- 
out doing more, will not long decelic^the world. They will soon dis- 
eorer that our conduct does noU "beeome our profession of Buddhism, and 
that our hearts are not in the pathithat our graet Teacher taught., and 
which we "berieye to "be the rery "best. It our- eonduet i» not sueh as 
Deeomes a Buddhist , we malce the world despise us.. Not i. alone will t>e 
ashamed, "but air you who sit here will "be ashamed with me. You and I 
are Siamese together, and we will all ise put to shame together. We 
must hare some pride in the matter. ^ 

If you hare time to talce orders and your heart is esta"l7lished, 
you hare my ij.lesslng, go; aheadi. Otherwise^ do not ta]ce^ orders and 
deceire the world, I "beg of you. 

I: hare thought in this way for a long time and hare desired 
to speat to you, that you might understand!. Vp^fp hope you hare lisr- 
tened to me , as lii other matters that I hare diis;®ussed on many o«ea~ 
Siion®. I thlhlc the matter of entering the priesthood haa "b^een made 
elear. ksh many hare assembled here, I hope that my words of essplana- 
tion ]2£iy hare a wide eireulation. 

E3iease rememlDer and take it to heart. Setting the heart right 
ii® more important than anything else. This Is vss exhortatJcjti today. 
Another day r will speak of the Buddhist dltttrineis, as we ought ta 
abserre them. 

Bleyenth Lecture . 
Dsairered septem"ber 13, I9I». 

E hare heard It said that it ie dlff i.Eult to teach Buddhiffia 
to the eommon people , so that they can understand it , t)ecause it is a 
religioni full of deep doetrlnea;, and required mueh meditation. It is 
therefore considered to De a religion for learned men, rather than for 
eommon people. 

According tor thl&, irliewr I: understand them to mean that common 
people,(all exsept those who haye studied) must "belieye in some thing 
or- persom hay;ing greater power than any man in the world, and who is 
atle to do all thing® as he will, and all men must put their trust in 
hiat, ae the Brahmins, tru&t in their deity, Phrasuen_ or Phranarai, or 
the: Jews in Jehoyah, or the Christ lansi in the God of heayen, or the 
people of" Islam in Ala.. Eor those who inculcate those forms: of "bel'ief 
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HOtmnig is nexjessary at tne beginning tmt to get the people to "belleT© 
in a great ffod, and tliat He ms power to do all tnings. tnat they sNUould 
©ommlti. tHemselTes to- nim wJio Is powerful , and He wtll t>e fiavoraDle^ 
and grant their desires. 

But our Lord Buddha did not teach us to depend, on a great Godi 
lin that way. And why not?? Because he icnew that sueh^ "belief was not 
reall^ profitable. lor the man who 'belleTess that he «an get whaterer 
he deslrea lay prayer to the powerful toeing, In that way, will- not ree'Og- 
rdize^ the necessity «af right eonduet In himself, he will simply wait 
for hlfi! reward from the God who ha& reeelred hla offering. and more 
than that. If he has done erll, he ®an ai^ and hare his sin. washed away. 
Xhls does nett. tend to earefulness In a man. 

Qur Buddha therefore, taught & new doetrlne, that the good, and 
the^ erll that we p reaelTe are the fruits of our own «onduct, tIz,, 
If one doBs goo€ he will reeelre good. If he does erll he will reeelre 
erll, (or pain). He can not,re©elTe good (or fruit) fron anyone else. 
If we understand this prlnilple;, we hare the heart of Buddhism. other 
teaehlngs are tout toranehes of this. 

80 we see It Is not as difficult to explain as they say It Is. 
But If the heart of the matter Is not understood, as related atoore, 
then It will toe difficult. 

in order to show oneself, to toe a Buddhist It Is not necessary 
that one should know all the doctrines. It Is the same with other 
religions. Were It necessary that an adherent to a religion should 
know erery doietrlne first, I think rery few men In the world could 
hare a religion. Consider, If a man were required to know the entire 
military science toefore he^ c;ould toe called a soldier, how many soldiers 
would there toe? 

So It Is with religion. The Important thing is to Showr one- 
self In earnest and willing to otoey the religious teaching, then 
whether he knows: much or little he will toe considered anfi. adherent of 
that religion. 

Bat our Lord Buddhs knew that we^ must hare tangltole^ E^ymtoolS; 
for our faith. SO; he taught that when, this need is felt , we should 
rememtoer the:' three precious Jewels: l.er>. , the Buddhs, the law, the^ 
Priesthood, jue^' as the soldier who goes into toat tie rememtoer s and 
looks up ta the flag. 

Speaking lightly, what is the glag?: It is only a piece of 
cloth attached ta the end of a pole^ 19iat power has it to protect 
the soldier from injury or death? But we soldiers know that the flag 
stimulates and gires determination to defeat the enemy, and to preserre 
our honor as a Siamese people, and it urges us to faithfulness to duty 
as soldiers. The flag is a most importajat thing in the arzoy. He 
who calls our flagnamere rag attached to a pole> is Ignorant and does, 
not know the heart of a soldier . or real patriotism. The flag is 
dear to the soldier's heart. ft He rereres It and lores it. 

Sa the three- precious Jewels are ^mtools of the Buddhist 
reiigiom, rerered and lored toy Buddhists. In the Buddha's time it was 
understood that an adherent need not shOw^ any other qualifications 
than that he makes the Three Jewls his trust (the Buddha, the Law, and 
the Priesthood) . That was a sufficient. Not only so, eren those^ in 
orders need do nothing more. All. other requirements were added later. 

When he understood that rererence for the Trinity, i.e. the 
Buddha, ^. , lindlcated one's adherence to Buddhism toetter than any- 
other sign., h£ toegan with an., explanation of the Trinity, &a. so we 
2Sn5%^e^®?.??J5i«-B^lesisj5 in our worship, and henc^should kSoI® 
- - :^mtooi of' our trust. 
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Noir I teg to explain "briefly the Three Precloua Jewels- as I 
dia ones at tne^ Royal' Pages" SeHool, at a ceremony on the IZtH day of 
May, "before some^ of tlie Royal Pamlly and many of the officers, as 
follows . 

Tne Budcms was He who Had knowledge ( OMiisrlenee) In Himself, 
wnl®n sprang up In His heart In full measure, and He taught others to 
understand and aet rlghteouaiy In "body, speaeh and Heart. 

The Law Is the doctrine taught "by the: Buddha', whleh we eall 
the Buddhist religion. 

The Prlesthoodi consists of those who Hare heard the Law taught 
"by this Buddha, and who glTe good^ heedt to the Law and teach others, 
as we Hear It today. 

The Buddha., the Law and the PrlestHood< are called the Three 
Jewels?. These three are rery pr«©lous; and should "be represented "by ' 
something of greats ralur, henee they are ©ailed the: three jewela. 
W*^ will speat Drlef ly of the ralue. of these three Jewels. When the p 
Buddha^, eame Into the possession of excellent icnowledge, If He had 
hoarded It and taught no one, no one eould "blame him, because eyery 
raan*s knowledge Is His own, But oiir Buddha, did not fiwc. He der-oted 
Himself to the promulgation of the doctrine for the "benefit of all, 
that all might olsey and attain happiness and escape^ pain, as was.i'be^ 
coming. This Is the ralue of the Buddha. 

As for the Law, w^oetper ot>eys It and becomes estab;llsHed In 
the doctrlne> Is not, easily turned aside Into the ways, of sin. 

Affi to the Priesthood., he Himself oDserred the doctrine and 
sougHt;i^to teach all of us t^o o"bserTe them well. It may be coit^ared 
to the "blessing of father and mother. 

He wha knows the ralue of these three Jewels; and puts His 
trust Inthem, will experience Happiness and protection from erll, as 
he could In no other way. He may "be called one who has attained to 
the Blessed Ti^nlty, and Is a true Buddhist. 

Now we will speak of the matter of obedience to the^ law, or 
the adrantages of religious oDserrance. Conalder well the fact that 
good and erll go together In the world, thougH opposed to each other. 
iBiererer there Is good, erll works= lin opposition to It. ihen a man 
determines to do right, erll "besKLjcges the Heart and woekB confusion. 
The^ anelents; apokfr of a demon or giant waiting to derour men. Not 
only ls^ this true of our religion. It Is true of other religions. 

iRr aai know that good: conduct "brings happiness, and erll con- 
duct "brings; sorrow. Breryman desires; pleasure , both )i In his Tjody 
and In his heart, "but sHich happiness Is seeured with dJlfficulty. It 
Is easy to do wrong, and the: erll one whispers 'and. urges us on contin- 
ually. As when we are careful to arold going where we should not fi/ 
gsr, he eomes; and suggests that this carefulness to do right really 
"brings, misery rather than Happiness , for doing as one pleases glres 
pleasure, while self-restraint glres no pleasure. The erll demon., Dy 
his whispers makes us bellere that erll is good. 

If we must contend with the demon continually, how can we know 
whether we are right or wrong? And If we must seek th© cause and test 
erery step, will we not hare to teast erery act whether we lie or sit 
or stand or waikt How can we do otherwise?. We certainly can not. 

Therefore, when He who pfi^ has: learned had tested all things 
and knew What would glre happiness and what would glre sorrow, he made 
note or these things for the Instruction of others, so that men ©omlng 
after Him need not be continually making these tests. 
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Taie the fire as an Illustration. Our parents forbid us to 
handle It TDecause tney know f.yi It to Tdc not. If we were not told, 
we would hare to ixandle it "before we would know, it to Toe not. This 
Illustration is rery inadequate. 

The Law, tne teacHingsoi" our Lord Buddim, wnien are rery 
explieit , are orf inealruiauie ralue to him who obeys them. In faet 
all religions; hare- teachings^ of great ralue .in the same way. But 
Buddhism has been the; national religion of the Siamese for a long time. 
Therefore we should obserre the Buddhist religion as an inheritance 
from our aneestors. 

Our great Teacher aittained to the trur doetrine and taught his 
diseiplea, and they hare taught ub. Thus being instrueted as to 
right and wrong, we ean do the right without haying to test eyerything * 
for ourselTes. 

The Buddha is comparable to a guide carrying a lamp to make 
the way plain to ub. The Lamp is tho Law. He who attends to the 
Law when it is heard oir' read, becomes wise in Sicelclng the luminary 
which shines and renders the way clear. He will not. stumble or fall 
into a pit, but will go to the place of happiness unhindered. But 
he who is indolent and unattentire to the Law does not differ from the 
fool, and cam not attain to the light. if he stumbles or falls into 
a pit, he ean not blame any one else, for the lamp is cTer shining. 
But the indolent man does not seek the light of the lamp. He must 
bear his own sin. He can not say that no one warned him, for it was 
his business to look out for himself, as it is said in the Bali, "A 
man»s dependence is in himself". That is, if a man does not try to 
make himself righteous , though one of power and rank should, eneourage 
him to whateyer extent, he could not attain to perfection. He who 
©its- idly waiting for the light and does not seek it for himself, is 
Wholly at fault and ©an not blame any one else. 

There is a class of boasters who think they are able to go 
without the light, that their feet are skilled and will not lose the 
way. What shall we call such men? They are those who look out of 
blind eyes, for they consider religion unnecessary, and the study of 
ft an unprofitable waste of time. The great Light Is shining, but 
they are not willing to look at it, so they do not differ from Jrhe^ 
blind. They see only the paths of eyil. 

We soldiers and Tigers occupy an honorable position. and should 
not so act. Whether we understand the teaching or not, we should hear 
it reyerently, and try to remember as much of it as possible, that we 
may recelye future blessing. 
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